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Abstract

Institutions such as churches function as community animating systems, but are them-
selvesin need of continual renewal. The Protestant Church’svitality asacommunity
animating system on the Canadian Prairiesisinhibited by adichotomy between liberal
and conservative religious perspectives at every level fromintra-personal to inter-group.
This study contributes to the bridging of this gap, and the possible revitalization thereby
of thiscommunity animating system. Two insights by Andrew Murray into the teaching of
Jesus, present the possibility of reframing the nature of our relationship with God as
being interactive rather than active or passive. Through a hermeneutical text analysis of
the four Gospels, the concept is explored and and its current utility considered. Extensive
background to the development of this solution is provided so as to contextualize the
significance of theresearch in rural community development. Four research questions
frame these results:. that Jesus' thought, action, and teaching reflect an interactive rela-
tionship with God and that he saw this as being of use to people of any culture.
Interactivity with God is modled on an angle matrix, presenting it as a diagonal trajectory,
reflecting both liberal and conservative concerns rather than using the traditional model-

ing of theissue on a zero-sum, left-right line graph.
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Preface

Richard Bowles, writing his best-selling career guidance book (1995 p.446) speaks of
having received arequest from a Jewish reader to state clearly and with passion his
Christian beliefs about how one finds one’smissionin life. The reader continued, “| will
know how to translate your vision into my own thought forms for my own life, when |
reflect afterwards upon what you have said.” It isin the same spirit, and with the same
assumption, that | write this paper. In order to facilitate such a*“trandation”, | wishto
make explicit at the outset four of my own views. Aswill be seen in the chapter on
method, the background knowledge, experience, and perspective of the researcher areall
critically important to the conduct of qualitative research. These “subjective’ aspects of
the researcher are actually harnessed in the qualitative research project (Schwandt 2000
pp.194-195). Making my views explicit at this point, will serve this dual function of
assisting readers in translating the concepts of this paper into their own idiom, and under-

standing my harnessed subj ective aspects.

1 Nobody knows whether God exists or not. Thisis amatter of “faith” not *“knowl-
edge’. Oftenit isassumed that belief in the existence of God isthe faith stance, while
belief that God does not exist is a knowledge stance. The perspective taken in this study
isthat it isamatter of faith both that God exists and that God does not exist. We each get
tocal it likewe seeit. Inmy case, and in the case of the people for whom this research
is conducted, the faith in the existence of God is assumed to be the explanation which

accounts most adequately for the life we experience around us.

2 | have adopted an outlook on the above subject from my father (Harvey 1964)
who said, “An open mind islike an open mouth. [t's meant to be closed on something —

but not left that way. We hold such beliefsin either direction with ‘ tentative certainty’,
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and operate from that base at any giventime.”

3 Descriptions and explanations of the relationship between Jesus (the Son of God),
God the Father, and the Holy Spirit, are many and varied. In order to simplify it for my
purposes here, | offer the following structure. If | said | had a house with three rooms,
everybody viewing it from the outside would say | had ahouse. Viewed from the inside,
those most familiar with my kitchen, or my living room, or my basement, would likely
describe the inside of my house from their experience of being in one or other of those
rooms. But my houseis not limited to any one of those three rooms. In like manner
when God is“viewed” from the outside, like my house, God isone being. Viewed from
the “inside”, some people are more familiar with “the Father”, some are more familiar
with “the Son”, and some with “the Holy Spirit”. They may even equate any one of those
internal aspects with the larger, more inclusive term, “God”. In this paper, | regard the
term God as applying to the larger whole, and the three other terms to sub-aspects of the
larger term. This conceptualization may not be theologically pure, but it gives acommon
vocabulary.

4 The concept of the Jews and/or Christians being “chosen people” by God | takein
the same sense that a student is chosen by ateacher to come to the front of the class,
temporarily, for some pedagogical purpose. Inthiscase the Jews are seen asbeing a
group of people descended from one man, Abraham, who was “called to the front of the
class’ out of the nations and cultures that existed at that time, so that he and his descen-
dents might learn an extended lesson about God's ideas regarding how the world God
created was meant to run. However, just as when my wife talksto me, what she saysis
not necessarily what | hear. So too, the Jewstook awhileto get it right. Finally, however,
after atwo thousand year period, the gist of God’s lessons to them had been learned, and
condensed down by them into a set of “ Scriptures’. Jesus arrived on the scene at the end
of thistime. Although there had been rumblings about 500 years before his birth, that

God intended thislesson to be for all nations (Isaiah 49:6), it was the coming of Jesus that

1n



marked the breaking out of these lessons from the single culture context to the rest of the
world. Non-Jewish followers now had accessto this set of lessons. The newcomers kept
the original Scriptures jotted down by the Jewish people (utilizing both Greek and He-
brew versions), renaming them the “Old Testament” or “Old Covenant” (contract) be-
tween the “teacher” and the “ chosen student”. They added materialsrelating to the
transition period, naming them the “New Testament” or “New Covenant” (contract) with
the “whole class’ of nations, which was now to be based upon the entire lesson. Some
aspects of Jewish cultural practice from the Old Covenant, because they referred uniquely
to God'srelationship with that first “ single student”, had little relevance for the larger

group, and so were disregarded.



And your ancient ruinsshall berebuilt;

you shall raise up the foundations of many gener ations;
you shall be called therepairer of the breach,
therestorer of streetstodwdl in.

— Isaiah [ Community development worker’ ¢. 515B.C\]
(Isaiah58: 12)

ThussaystheLord: “ Sand by theroads,
and look, and ask for theancient paths, wherethe good way is,
and walk in it, and find rest for your souls...”

— Jeremiah [Roya advisor and ‘ community development worker’ ¢. 625 B.C.]
(Jeremiah 6: 9-19)



Part 1 - Research Questions

Chapter 1 — Context for Research — “Voice” on the
Borderlands

Border Crossing and “ Effective Voice” in Community

Most of my life has been spent on the borderlands between Manitoba' s Aspen
parkland and boreal forest. My life journey on the borderlands has taken mein and out of
my culture, in and out of my religious denomination, in and out of my profession, and in
and out of therural setting. AsHirschman (1970) points out, we may or may not be able
to speak freely, or have an effective voice within our community while we live there, but
when we |leave, the effectiveness of our voice regarding the internal affairs of that com-
munity usually diminishesrapidly. We do gain opportunities to express our voice effec-
tively in our new context, but that opportunity frequently comes after a disruptive period
of acclimatization. Loss of voicein this senseisamajor factor in the experience of
culture shock and re-entry shock, terms used to describe the turbulence which frequently

surroundsthe crossing of life's borders (Guanipa 1998).

Life on the borderlandsfor me has entailed multiple instances of lost voice— in my
environment, in my culture, in my denomination, in my profession, and in my rural/urban
setting. Theimpact of both culture shock and re-entry shock have been quite substantia in my
life over the years, and have given rise to much of theinsight which underliesthisthesis. Itis
frequently noted that going through culture shock can be the beginning of one’srea education

(Guanipa 1998). Thisistrue, both because new contexts bring new learning, and because
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when we return home we see our home culture with new eyes (Guanipa 1998). Infact, | have
found that forever after, nothing in one’'s home cultureis ever assumed to be the only way of
doing things— amixed blessing indeed.

Bob Stiven (1985), who has made severd border crossingsin hislife, described the
process of re-entry to one’'s community, and the difficulty one facesin knowing just what to do
with one’'snew learning, asthe “Omega Syndrome.” He said that the community waslikea
giant amoeba 0ozing its way from the beginning to end — from the alphato the omega.

Every onceinawhileindividuasrun out ahead of the community, or are pushed out ahead by
the circumstances of life, and cometo see abit more clearly “the Omega’ towardswhich the
overal community ismoving. With great excitement that individua calls out to the group
from his or her place near the Omega, “ Come over thisway, thisistheway!” But the commu-
nity doesn't listen. 1t cannot afford to move forward on the experience of just oneindividual.
Itisfar toorisky. So the person returns hometo hisor her group and faces the problems of re-
entry. Thefirst questionis, “if | re-enter my home group, will | lose the effect of my new
insght?’ Eventualy the person finds that the answer is“no”. Stiven said that asweregjoin the
group, if weinsist on promoting our new-found learning, that the group will become overtly
hostile. However, aswelearn to walk along once again with the group asit journeysfrom
alphato omega, two things happen. First, some people will notice that wewalk “alittle
funny”, and may even come aongside and try to imitate us. Second, the group may eventually
cometo abrook and find itself pressed up againgt its banks, unsure how to cross. At that time
the person movesto the front of the group and says, “Here, follow me,” and they follow.

When asked how the person could have such courage to move into the unknown, that person



replies, “It'seasy, I've been here.” Stiven concluded by saying that there are always peoplein
the community prepared to take such action at any given time, whether or not they al have the
opportunity during their lifetimesto exercise such leadership. Helping those with the Omega
Syndrome appreciate their role as part of the community “reserves’ easesthe pressure of

waiting for thoseindividuals.

Border Crossing and Adjustments To One’s Per spective

However, thereisafar more subtle and profoundly disruptive effect of border cross-
ing. This phenomenon can bejust as positively productive for the border crosser upon hisor
her return home, but unlike the new insightsthat he or sheisaware of, this phenomenon must
first be brought to conscious awareness, before it can be of much use. This phenomenon
relates to the profound effect that new cultures have on usin terms of changing of the way we
frameour universe.

In my own case, | spent thefirst four years of my working life amongst the Oji-Cree of
Northwest Ontario, where | absorbed many of their cultural perspectives. For example, two
decades after returning home, a L akotaelder asked me, “Where were you hanging around
Indians?” When | told him of my timein northern Ontario, he continued, “Oh, that explains
it.” | asked himto clarify what he meant. He said, “When you camein, you looked down,
that's Cree. We're Lakota— welook ‘emrightintheeye.” (Pasap 1992)

The Oji-Cree use the passive perspective far more than do English Canadians, and this
preference also gradually found itsway into my frame of reference. | first realized how perva-

sive my use of the passive perspective had become when | wastold that | lost ajob competi-
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tion because peopl e had experienced the dissonance between my enthusiasm for thework and
my “deference” versus“competitiveness’ when it cameto putting myself forward. | was
informed, “ The people on the committee just could not deal with that amount of dissonance.”
(Hickerson 1982) It isnot smply amatter one of shifting back to the perspective of our home
culturewhen wereturn. The problem isthat once a person has become appreciative of the
psychological perspective which underlies another culture, it isvery difficult not to view the
world in that new way. Then, as Jesus commented, “...out of the abundance of the heart the
mouth speaks.” (Mt.12:34)

My own experience of the shift in perspective as| crossed the border between two
cultureswas complicated by the fact that | crossed a second border about six months after
entering the Oji-Cree culture. 1t was at that time that the full force of the emotiona disruption
of culture shock ensued in my life. 1van Ramer, aMennonite carpenter who isin the commu-
nity building a church, was teaching me Cree at the time, and seemed to be much more at
peace with the cultural dynamicswhich werewreaking havocinmy life. When | asked him
about what had hel ped him work through it in hislife, heintroduced me to aspects of the
conservative/evangelical religious perspective. Aswill be seeninthe next chapter, | had
grown up in adenomination where both liberal and conservative perspectives had been
present, but | was mostly familiar with the libera outlook. 1t was many yearslater that |
realized in that the conservative religious perspective hasapassive (“1 amn helped by God”)
way of framing the universe, which isquite different from the liberd religious perspective

which hasan active (“I help myself, my society, and my God”) way of framing the universe.
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The eldersin Sandy L ake have an expression for what happensto people when they
crossthe boundary and take up anew perspective. They cal it “tumbling”, and say that it will
continue until the person reconnectswith hisor her roots (Stiven 1994). Itisthisdua border
crossing, which in both casesinvolved ashift from active to passive perspective, and the
residua (“tumbling”) effects of my absorbing thisway of framing my universewhen | re-
turned to my home culture, which lay behind my excitement upon discovering Andrew
Murray’singghts. For me, theseinsights pointed the way to apossible reconciliation of these
two cultura and religious perspectives. By that time | came upon hisingights, | had cometo
realize that theissue of reconciling these two perspectives had ramificationsfar beyond those
of my own personal life. | had cometo seethat this unresolved dichotomy was tearing apart
or keeping apart the two great sections of the Protestant church on the prairies, just asit had

done within my own life. The need for resolving this dichotomy isthe research context for

thisproject.

Both Border Crossing EffectsUsed In This Paper
This paper concerns both of the above types of border-crossing effects. Wewill be

returning to the issue of the loss of effective voice by people within their home cultures, or
when they areforced to leave, asitisamagor problem in the Protestant Church today. The
dichotomy between liberal and conservative religious perspectives will be seen to be one of
the mgjor causes of disruption, and this disruption seemsto be interfering with the effective-

ness of the Protestant Christian Church asacommunity-animating system on the prairies.



We will also be returning to the matter of changed perspective later in this paper, asit
is central to the possible resolution of the dichotomy between libera and conservative reli-
gious perspectivesin the Protestant Christian Church. Andrew Murray’sinsghts, however,
expand the frame of reference or perspective beyond human relationshipsto include our
relationship with God. 1t wasthisnew way of reflecting on our relationship with God which
opened up to methe possibility of bridging between libera and conservative religious per-
gpectiveswithin the Protestant Christian Church. That is, with conservatives framing the
relationship with God in essentially “passive’ terms, and liberalsframing their relationship
with God in essentidly “active” terms, perhapsit is God's desire to have an interactive rela
tionshipwith us. If thisisthe case, Andrew Murray’sinsights point out two very practica

teachings of Jesuswhich help us enter into such an interactive relationship.

Thestructure of the paper

The balance of this paper is structured in away that fully articulates the two streams of
the developmental process|eading up to my discovery of Andrew Murray’sintegrating insght.
| feel that it isonly by laying out such background material that the true significance of the
findings of this study, and their potentia applicationsin the areas of community, economic,
and business devel opment can be appreciated.

Part One: Research Questions. Chapter Two, “Reform of Community-animating
Systems’, introduces the historic and present role of the Protestant Church onthe prairiesasa

community-animating system; the need for reform within such systems; the phenomenon of



United Church of Canadaas aplace wherelibera and conservative religious perspectives
coexisted for along time; and the four specific research questionsfor this study.

Part Two Initial Understanding outlines the two streams of information which |
developed in my thinking up until the start of thisresearch project. Chapter Three“My Quest
For Church Renewal Inthe UCC” outlines my journey which took place as| worked towards
church renewal. Chapter Four “TheWish List Tool and Angle Diagram” outlinesa parallel
journey which took place during my work in the area of University student academic advising.
Thispart concludesin Chapter Five“Andrew Murray’s Bridge Piece Emerges’ witha
description of how these two streams converged, and how Andrew Murray’sinsghtsarose as
apossibleway inwhich the gap between liberal and conservative religious perspectives might
bebridged.

Part Three: Method outlines the research method used in this project. Chapter Six
“Hermeneutica Text Analysis’ discussesthe nature of that research method, while Chapter
Seven “ Specific Process Followed” appliesthat method to the current research project.

Part Four: Findings hastwo sections. Chapter Eight_ * Genera Emergence and
Overall Dynamic of Fabula’ outlinesthe overall effect of the research processasit relatesto
theresearch questions. Chapter Nine“Answersto the Four Questions’ deals with specific
findings arising from the hermeneutical text analysiswhich relate to each of the four ques-
tions.

Part five: Sgnificance. Chapter 10 discussesthe findingsA) in community develop-
ment terms— in relation to the resolution of the dichotomy between liberal and conservative

religious viewpoints within the Protestant Christian Church, the potential effect such abridg-



ing might havein terms of church renewal, and the potential spin-off effects such renewal
might have on the Church as acommunity-animating system on the prairies. B) In economic
development terms— consideration is given to the significance of thefindingsin relation to
the possibility of adding anew section to the academic advising and career selection (Wish
List) instrument described in Chapter Four. C) In business development terms— consider-
ationisgiven to the findingsin relation to the need for additional power, resource, and guid-

anceinthe areaof smal business development in the rural community.



Chapter 2-Reform of Community-Animating Systems

I nstitutions within communities animate or bring life to the community itself. Ingtitu-
tions such as schools and universities, churches, libraries, art galleries, the media, govern-
ments, Crown corporations and institutes such as the Rural Devel opment Ingtitute at Brandon
University, when viewed in thisway, could be referred to as* community-animating systems.”
However, such ingtitutions frequently need animating themselves. Gerber (1986 p.58ff) notes
that businesses and organizations must be “worked on” aswell as“worked in” if they areto
make successful adaptationsto the changing environment over theyears.

Thisresearch project arose out of the perceived need for renewa within the United
Church of Canada (UCC). It isan attempt to investigate the interactive perspective asa
possible bridge between the liberal and conservative perspectives. Thiseffort is not under-
taken in order to create some kind of a homogenized, ecumenical, or mega-Church. Rather, it
isan attempt to find away for some of usto draw from the blessings of both groups, and to
alert each sdethat they might benefit from the part of the Gospel which they lack. In thisway
itishoped that churcheswill enrich each other asthey go about their role as community-

animating systemsontheprairies.



Rural Community Development and the Church

Protestant Christian Churches have had a central role as community-animating
systems on the western Canadian prairies from the time of European settlement. Often
one of thefirst institutions to be established upon the formation of local communities,
churches are still one of the last to close upon their demise. Even when communities
become so small that they can no longer support full-time Church staff, they very frequently
become part of larger-area parishes, broadening their scope of concern and definition of

“home community,” whileretaining their local focus.

Clergy and other leadersin all denominations are involved as front-line workers
carrying out tasks which overlap with those of “rural community development.” For
example, these men and women support congregants who are currently encountering
crushing and incapacitating personal loads from the impact of changing economic and
socia realities around them. In my working contacts over the past two decades with area
clergy, | have found that they have frequently expressed adesire as |eaders to move
beyond “hand holding”, to empower their congregants into an abundant life as whole
people: economically, spiritually, socially, mentally, and emotionally. They arefrequently
looking to animate their Churches and denominations, so as to upgrade the quality of

their church’simpact as an animating system in their communities.

While providing direct support to their members, these ingtitutions historicaly have
had an economic impact on both local communities and the region. The church’sinvolvement
inthe formation of co-operatives and Credit Unions (Harvey 1961), the labour troublesin the
1920s (Bochonko and Dooley 1998), the formation of the CCF and later NDP (Blaikie 1996),
the promotion of Prohibition to clean up the “wild West” (Albertasource 2002), and spear-

heading the development of public worksin small towns (Newcomb 1971) are indicative of



the huge economic impact on the Church of the prairies since settlement. At the regional level,
ingtitutionsfor thetraining of clergy werethe basis of the formation of severa of the prairie
universities, such as Brandon University, which had itsrootsin “Prairie College” and the
McKeeAcademy, started for the provision of secondary and post-secondary education respec-
tively (Brandon University 2004).

Thisinvolvement of Protestant churches as animating systemsin their respective
communities and regionsis by no meansanew idea. R.H. Tawney in hisbook Religion and
the Rise of Capitalism (Tawney 1938) outlinestheintegral role that the rise of Protestant
theology in Europe played in the evolution of the capitalist economic system. Adam Smithin
hisinquiry into why some nations became wealthy and others did not, presents afascinating
critique of therole of the churchesin education of the youth (Smith 1976 pp.758-788) and dll
people generally (Smith 1976 pp.788-816). Intermsof their place in the community as one of
the* public works and institutions which are necessary for facilitating particular branches of
commerce’ (Smith 1976 p.731), he includes anow-humorous aside in which he satesthat his
(Scotch Presbyterian) denomination, though not well-off, is as effective asany other inthis
regard (Smith 1976 p.813). The Salvation Army was started by William Booth in order to
addressthe plight of the poor asacentral focus within the Church of England, breaking away
later to form a separate denomination (Walker 1959 p.501). Methodism also beganasa
reform movement within the Church of England, just asthe industria revolution was getting
underway. That denomination addressed many concernsraised during that period of social
restructuring (Walker 1959 p.501). Both the Salvation Army and the Methodists are il

involved in socia and economic concernstoday (O’ Brian 2001).
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Historic Reformsto I mprovethe Christian Church’s Community
I mpact

Through the years, the Christian church has experienced a number of reform move-
ments. Thelargest of these reforms gave rise to the Protestant church. It arose out of afelt
need for renewal within the medieval Roman Catholic Church (Walker 1959 p.301). It was
sparked when Martin Luther posted his Ninety-five Theses on the church door a Wittenberg
in October, 1517, in order to bring hisrenewa concernsinto public debate (Waker 1959
p.305). The Roman Catholic Church underwent its own subsequent counter-reformation
(Walker 1959 p.374ff), and the Protestant church experienced multiple splitsand divisions
later aswell, frequently in the name of reform. For example, the Salvation Army broke from
the Church of England, as did the Methodists (Walker 1959 pp.501, 463). The Church of the
Nazareneisaspin-off from the Methodists (O’ Brian 2001), and the Canadian Missionary

Alliance aspin-off from the Presbyterians (Bol dt 1988).

An Ancient Call to Integrate Vertical and Horizontal Religious
Per spectives

An expression of desirefor the reform of areligious institution emanating from the
community dates back to awistful vision of apsalmist, writing sometime after 1000 B.C. He

writes
O that ddliverancefor |sradl would comeout of Zion!
When theL ord restoresthefortunesof hispeople,

Jacob shall rgoice, Israd shall beglad. [Psams 14: 7; 53: 6]



In this Psalm, the author expresses hislonging for help that should flow, in his estima:
tion, from God, through the templein the capita city of Zion (Jerusalem), and out into the
surrounding rural hinterland. The Psalm is contained in both the northern and southern
collections of Psalms (Anderson 1964 p.415), arare duplication in the total ama gamated
collection of only 150 Psalms (Psalms 14:7; 53:6). Perhapsthisduplication reflectsawidely
held sentiment of the day — adesirefor reform. Thevisionitself isan interesting one, which
might be characterized as a vertica down-flow of God's assistance taking a horizonta deliv-
ery path. Thischangein direction takes place through the medium of anindividua or group,
located at the temple, who on the one hand connect with avertical dimension of God, and on
the other hand, trand ate that into a horizontal connection of assistance to their community in
the hinterland.

In our own day these two dimensions of religious experience, the (vertical) relation-
ship with God and its (horizontal) practical out-working in the community, frequently find
expression in separate individuas, and sometimes separate groups. Thisdivision of emphasis
isparticularly evident in the Protestant Christian church on the Canadian Prairies. Within
Protestant circles, individuals and groups with an interest or emphasison the “vertica”
dimension, are often referred to as* conservative” or “evangelica”. Individuasor groups
with aninterest or emphasis on the “horizontal” dimension are often referred to as*“ liberal” or
“mainling” Christians. This of course reflects amatter of interest or emphasis, as both dimen-
sionsare present in both of these groups and individuals.

Unfortunately, thisdivision in perspectiveisfrequently found at the centre of conflicts

between groups, between individuas, and within individualsthemselves. The problem



becomes acute when individuals or groups are unable to find away in which these vertical and
horizontal dimensions of life can find expression, and/or live in some sort of creative tenson.
Where no such resolution can be found, the tensionisfar from creetive, and a worst terribly
destructive.

Thetension reflected in this polarization of the vertical and horizonta in the groups or
types of individuals of the Protestant Church on the Canadian Prairies has not aways been
negative. Inone particular case, that of United Church of Canada, there have been periodsin

which thistension has been extremely creative.

The Emergenceof a“Mixed” Perspective—A Legacy of the United
Church of Canada

Historically, the United Church of Canadawas created in 1925 by aunion of the
Presbyterians, Methodists, and Congregationalists, who werelater joined in 1975 by the
Evangelicd United Brethren (EUB). Theorigina union arosein part from an economic and
practica movement on the Canadian Prairieswhere many small centreswere aready forming
“local church unions’ inthe early part of thelast century (Wilmer 1995 p.10). The EUB group
joined when their parent denomination in the United States went nationa rather than interna-
tiond, leaving that group cut off at the border (Wilmer 1995 p.11). The four denominations
werenot al that far gpart in terms of their statements of faith, but there have aways existed
two main subgroups within that amalgamation, liberals and conservatives, the boundaries
between which do not necessarily follow former denominational lines. The geniusand

perhapskey legacy of the United Church of Canadato thelarger Protestant Christian Church,



isthefact that within this organization libera and conservative Christians coexisted peacefully
for many years.

This coexistence enabled some of usto grow up in that institutiona milieu experienc-
ing the blessings of both liberal and conservative perspectives. During thefirst 50 yearsof life
of United Church of Canada, (1925-1975), adevel opment took placein thelives of many of
uswho grew up in that institutional milieu. We members of the baby boomer generation
knew nothing of the original founding denominations which made up United Church of
Canada, and most of our parentswere, at most, young children at the time of unionin 1925.
Although many of usgrew up in homes, and attended local churcheswhich exhibited either a
predominantly liberal or predominantly conservative outlook, we also were children of “the
new mix.”

The controversy over the ordination and placement of openly practising homosexua
ministers within the United Church of Canada, served as aflashpoint which caused the
Separating out of these two groups over the past two decades (Friesen 1997). The controversy
itself isnot the focus of concern here, but rather the problem of finding away to restore or
regenerate that milieu of coexistence and creetive tension between the liberal and conservative
(“mainline” and “evangdlical”) religious perspectives. | believe that any number of controver-
sa subjects over which sincere and believing Christians disagree could just aswell have
served as such aflashpoint, resulting in asimilar separating out of these two groups.

Although for many of usthe development of our understanding of this newly mixed
perspective took many yearsto mature, at the time of the controversy and its aftermath we

found ourselves facing the fact that there was, and still is, no real alternativeto the former



expression of the United Church of Canada and the “mixed” outlook we had adopted. Domi-
nantly one-sided presentations of either liberal or conservative perspectiveswere found to be
lacking the richness of perspective contributed by the missing complementary haf. Those
who remained within the United Church of Canada and were comfortable with what was
rapidly becoming asingular libera perspective, had no problem. Those who choseto exit and
had apurely liberd or apurely conservative perspective also had little problem finding anew
denominational home more in keeping with their outlook. The problem arose for those of us
with amixed perspective, which included aspects of both liberal and conservative outlooks;
whether we remained within United Church of Canadaor decided to exit. The United Church
no longer presented amixed perspective, and no Protestant denomination outside of the
United Church on the Prairies came even close to meeting that need.

A further frustration has emerged for many of us, whether from theinside or the
outside of the UCC, who have adopted some form of amixed perspective. Some of us have
cometo believe that some of the problemsfacing the now predominantly liberal United
Church, aswell asother predominantly liberal or predominantly conservative denominations
within the Protestant Christian community, arise because of the fact that each sdeismissing
the complementary and critical perspective of the other side. Those of uswith the mixed
perspective draw unique components from each of theliberal and conservative perspectives,
but have faced adifficult challengein finding ways to reconnect these two perspectivesinto a
snglemix in practice. It isonethingto grow up in aninstitutional milieu within which sucha
mix was absorbed by osmosis, owing to the presence of both liberal and conservative people,

but it's quite another to generate or regenerate such amilieu onceitisgone. | believethat the



problem of bridging the gap between liberal and conservative perspectives, and finding away
to enable both groups to be blessed by the perspectives of the other without having to give up

the essentia ground of their own perspectiveisacritical issuein thelife of our community

today.

The Emergence of a Model Highlighting the Two Religious Per spectives

Just prior to my yearsworking in Brandon University Student Services, | developed a
“Wish Ligt” instrument for hel ping students articul ate the issues of central importancein their
life, asthese play acentra rolein their selection of career, institution, program, and courses.
Thistool, which | used extensively in anumber of student-support initiativesin and out of the
University, will be described fully in the next section. From thistool emerged amoddl, also
described in the next section, which served to highlight the vertical and horizonta dichotomy.
Had this model not emerged, | might not have recognized the relevance to the issue of bridg-
ing the gap between the libera and conservative perspectives, identified in two short passages
of abook by Andrew Murray (1975). Andrew Murray’sinsights, explained in chapter five,
immediately struck me as being a potentia bridge-piece between these two perspectives, as

well asthekey to building afourth level on my Wish List instrument.

Specific Resear ch Questions

In order for thisor any other “bridge piece’ to be consdered by either liberal or
conservative sections of the Protestant Church (in or out of United Church of Canada), such a
bridge piece needsto bein keeping with or in harmony with Scripture. Running thisbridge

piece through the screening mechanism of Scripture is not unique to this particular undertak-
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ing, but rather is standard operating procedure within many branches of the Protestant Chris-

tian Church, and has been that way since the time of the Reformation.

Theunderlying questionfor meis:

A) Could Andrew Murray’stwo insghts, and the“ inter active per spective’ they
highlight, function as a bridge piece between the vertical and horizontal religious per-
spectives, and B) should | incor poratethem asabasisfor building afourth level onthe

“WishLigt” instrument?

1 In order to answer those questions | needed to investigate whether the
Biblical text (specifically the four Gospel narratives) sustains Andrew Murray’s
two insights— the focus of this study.

2 If the text did substantiate Andrew Murray’stwo insightsin such away
that they could be incorporated as abasis for building afourth level on the“Wish
List” instrument, then further practical work would have to be carried out. This

would constitute a second phase of future work, following this research study.

In order to focusthe Biblical text investigation, four research questions were
asked:

1 AreAndrew Murray’stwo insights, which highlight Christ aswanting

an interactiverelationship with people, sustained by thetext?

2 If hisinsights are sustained, what weight might be given to itsrelative

importance of an interactive relationship with Christ in the overall gospel
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narrative?

3 Did Jesus himself have an interactive relationship with the Father,
and did heteach othersabout it?

4 Isthereany indication in thetext asto the utility of Andrew Murray’s
insights (into the possibility of an interactiverelationship with God) outside

of Christ’'shome community?



Part 2-I1 nitial Understanding
Chapter 3-My Quest for Church Renewal inthe UCC

Origin of My Interest in Church Renewal

My interestin bridging the liberal-conservative gap began to arise twenty-six
years ago, upon my return to my home culture, when | encountered aversion of itina
small townin Ontario. The United Church congregation where | was a minister, was
mostly made up of people who were either from other denominations or married to
people from other denominations. There was an added twist in that there were two
widely separate age cohorts whose perspectives differed greatly. After working for two
yearsto create a space for both groups, and developing a new organizational model
(Harvey 1978), we experienced a brief but heady period of exuberant success, followed
by a precipitous decline and crash. We obviously had missed some critical factor. At that
point my “quest for the missing piece” began.

| 1eft full-time pastoral Ministry in the United Church of Canada, to pursuethisinquiry
outside theingtitutiona church. A host of jobs and occupations provided awide range of
platformsfrom which | could pursuethis* paradigm pioneering” endeavour, the latest of these
research contexts being my Master of Rural Development program, and thisresearch project
inparticular.

Joel Barker’sbook, Paradigms, the Business of Discovering the Future, describesa

process of discovery heterms* paradigm pioneering” (Barker 1992 p.44) which on acon-

tinuum would fall somewhere between * participant observation” and being a“ crash test

3



dummy”. Hisdescription of these paradigm pioneers, and therolethey play in life of teasing
out “...with precision the rules and regulations of anew paradigm (Barker 1992 p.43),”
describes very closaly the process | have used over the twenty-six yearsleading up to this
current research. The paradigm | was pioneering was that of arenewed church within which
disparate groups could coexist in creative tenson in such away that their liveswould be
renewed and enriched by each other, and they in turn would animate the community around
them. Thearticulation of the need to bridge the vertical and horizontal perspectivesinthelife

of our religious community, emerged only dowly during the twenty-six years of my quest.

The Role of Problem Definition and Zeitgeist In I ssue Selection

What | would add to Barker’s observations about paradigm pioneering would bethe
rolethat “ problem definition” and “ zeitgelst” play in the paradigm-pioneering task. | have
found that the absence of an articulated paradigm can be as serious an issue asthe absence of a
rule set to implement it. Had | understood from the outset of my quest, the degreeto which the
need for a bridge between the vertical and horizontal religious perspectives was central to my
quest, | fedl that it would have made the overall process much easier. However as Churchill
points out (Churchill Jr. 1988 p.44), the articulation of the question is often over haf of any
researchtask.

Zeitgeist, or “the Spirit of theage” (Webster’s), (sometimesreferred to asafad), dso
playsalargerolein the selection of paradigmsto be pioneered. Thiswascertainly truein my
case. My interest in, and awareness of the paradigm | chose to pioneer, of arenewed and

relevant church, was profoundly influenced by the zeitgeist prevalent during my formative



years, and during the years of my training for Ministry. Thefollowing story isindicative of the
Spirit of thosetimes.

Bob was the man who, with United Church sponsorship, started the first halfway
housein Manitobafor prisoners being released fromjail. I'd met him that first day of work on
my first “real job” isalifeguard at a“ Fresh Air Camp”, also United Church sponsored, which
provided an otherwise unavail able holiday each year for about 500 people from the core of
Winnipeg. Hewasthedirector of the first camp that summer, the camp for intermediate boys,
the oldest (and roughest) group accommodated by the camp, beyond which the top boys could
be selected for inclusion in an elite corps of junior and senior leaders. He himself isone of the
best leaders |’ ve ever met. | saw him take those 50 boys off the bus, sit them downinthe
shade of abig tree, explain the three nonnegotiable rules of the camp, pick up aball and bat,
and while saying “let’splay ball,” run for the ball diamond without turning back. At once 50
boys leapt to their feet and streamed after him. Hetold me later that he had no idea whether
they would follow or not, but had they not followed, he would have packed them back on the
busand sent them home.

Ashe had been director, and | had been lifeguard, we found ourselves frequently in
long conversations asthe rest of the camp were off with their leaders engaged in avariety of
activities. | had just been exposed to Elizabeth O’ Connor’s (1963) vision of arenewed
Church in her book, Call To Commitment, and he wasin the throes of deciding whether or not
to gointothe ministry. Ashethought out loud, his paradigm of avita and engaged Church,
animating thelife of the inner-city community around it, solidified in my mind and being, and

captured theimagination and interest of my life.



Hisvision of theintegration of the vertical (spiritual) and the horizontal (human)
dimensionsof life at both theindividual and community level, and the role the Christian
Church as being both the catayst for changein peoples’ lives and the context for such growth,
was not only spelled out for me that week, but exemplified repesatedly (Stiven 1964). An
incident towards the end of the week epitomized thisintegrated vison and life-giving dy-
namic.

He had organized his camp into cabin groups, naming their leaders with names of
Biblical heroes— Moses, Joseph, Sampson, and so forth. The groups themselves were
referred to as’ the men of Moses,” “the men of Joseph,” “the men of Sampson,” etc. Each day
of the camp, the Bible study focused on one or other of these Biblical heroes, and then at the
end of the week the entire camp went down to the North Beach where the groups were in-
structed to make sand-scul ptures depicting what they had learned during their week from their
particular Biblical hero. When all scul ptures were completed, the entire camp went from one
to the other allowing each group to explain their scul pture to the others.

Asthey cameto thefina group sculpture aprofoundly moving event took place. The
group was led by ayoung man, we will cal “Joe”, who had just been released from prison,
and was anew resident in the hafway house. The day after being released from prison he had
been brought to camp and put in charge of thisgroup of “rough and tough” boys. The Biblical
name he had been assigned was “ Dismus’, and his group was known as“The Men of
Dismus.” Asthe camp circled around thisfina group’s sand-scul pture, the roughest and
toughest of its members started to explain the story of their Biblical character and what they

had learned from him. He explained how Dismus had been one of the two other people



crucified at the sametime as Jesus. Hetold how the other person who had been crucified with
them had mocked Jesus, but how Dismus had rebuked him for doing so. He pointed out how
Dismus had turned to Jesus on the cross, and asked Jesus to remember him when he was
given hiskingdom in heaven. Hetold how Jesus had replied to Dismus, with the words “this
day you will bewith mein Paradise.” Then, putting hisarm around Joe, he said, “and thisis
our leader, Dismus, theforgiven thief.”

Joe continued to get hislife together, went on to university, and eventualy aprofes-

siond career, citing that week as having been formativein hislifejourney.

Sequential Zeitgeistsin the United Church of Canada

Inthe case of United Church of Canada, there have been at least four dominant
zeitgeist loci sincethe First World War. | picturewhat | call azeitgeist train rolling through
time. Thistrain stops periodicaly to let people off, so that they can become established in that
territory, take up the challenge facing people at that particular time, and settleinfor a
lifetime’ swork, because the very nature of such zeitgeist problems demands along-term
commitment of time and resource.

| have no ideawhat the zeitgei st was which captured the imagination and focused the
attention of the group of clergy, including my great-grandfather, who went to training for
Ministry prior to the First World War (Freeman 1970 p.1). However, | am aware of the
zeitgeist of that group of clergy, which included my grandfather, who went into training for
Ministry during and after the First World War. These people were caught up in theissues of

unemployment and post-war readjustment owing to the deluge of returning soldiers (Freeman



1970 pp.42,62), the rise of communism (Freeman 1970 pp.100-101), and the disastrous events
of thethirties (Freeman 1970 pp.103-104).

Thegroup of clergy, including my father, who went to training for Ministry and moved
into churches from the time of the Second World War until about thetime | took my training
inthelate‘sixties, were principally concerned with processing thewar and its aftermath, and
in particular issues arising from the Holocaust. These people were aso caught up inthe
aftermath of the war with its accel erating prosperity, deepening Cold War, and exploding baby
boom. Many of the authorsthey studied (Nebuhr, Bonhoffer, Barth, Kagawa), had lived
through the war eventsin leadership positions and faced the dilemmas which that war pre-
sented (Harvey 1963). From thetime of my training for Ministry until the early ‘ eighties, the
zeitgeist around which our attention focused was“ church renewal,” an echo of so many
reform movements which had their roots and vision of a better world in the 1960s.

The group which prepared for Ministry after usfound their zeitgei st centred on issues
of human relations, gender, and human sexuality. 1t would not surprise meif the zeitgeist train
soon pulled out of that station, leaving those people to work on that problem, taking the next
group on to the next emerging issue-set in our culture and society, perhapsrelated to or arising

out of economic globalization.

It should be noted that zeitgeist issues remain significant when the train pulls out
moving people on to other issues. Thetrain hasto pull out because there are so many
people already working on such long-term problems, that it's hard for new personnel to
break into afield of work, especially one so thoroughly worked over. Each zeitgeist area
is connected to the issues that precede and follow itsfocus of interest. These sequential

zeitgeist areas have a profound impact on each other.
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Church Renewal Literature

Thisresearch project, which seeks to address the need to bridge the gap between
liberal and conservative religious perspectives, hasitsroots back in the zeitgeist of “church
renewa” and idealism of the sixties. Knowing this helpsto frame this research project not
only initscentrality in my life asthe qualitative researcher on this project, but aso in terms of
itslocation in the literature on the subject.

A leading work in thefield of church renewal, and the earliest oneto capture my
imagination was the above mentioned book by Elizabeth O’ Connor, Call to Commitment
(O’ Connor 1963) in which she described the genesis and devel opment of The Church of Our
Saviour in Washington DC. It was achurch founded after the Second World War by areturn-
ing Chaplain who had been disappointed by the spiritua development of the average soldier
he met overseas, who claimed to be the product of the prewar church (O’ Connor 1963 pp.10-
11). Inthislocal expression of arenewed church, the group sought to take serioudy the
vertical dimension of the Christian faith, and integrate that in practical outreach to the commu-
nity around them (O’ Connor 1963 p.13). Membership was conditional on high levels of
involvement; annually renewed commitment; participation in someform of mission relevant
to each individual; and ahigh degree of cerebra content (O’ Connor 1963 pp.193-200). This
church, and the book which described it, was one of the early postwar models which shaped
and inspired the aspirations of those wishing to increase the relevance of the churchin the
‘Sxtiesand ‘ seventies.

One other formative book with wide influence was an American Presbyterian study,

The Church and Its Changing Ministry (Johnson 1961), which served for many as aready
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reference guideto the historical practices of mainline Christian churches. 1t wasaso the
source of many poignant and subsequently well circulated quotations concerning the sad state
of affairs of the average church and itsMinistry in the late sixties. The report contained a
summary of another influential study of the time by Samuel Blizzard regarding the contradic-
tory role expectations of local clergy (Johnson 1961 pp.74-78).

There was averitable explosion of new literature focused on this zeitgeist of church
renewa — so much so that one of our coursesin theintroductory year of theology was
dedicated to an immersion in such literature, so asto adequately set the theme of our three-
year program. Over theyearsthisflood of literature hasdwindled to atrickle. Severa key
authors/consultants along with severa church-support centres have risen to the top asfoca
points and resource centresfor those ill interested in church renewa. TheAlban Institute
(Alban Ingtitute 2004) is an ecumenical support centre. Thereistraining for anetwork of
“Interim Pastors’ who aretrained in essentialy “community development” and “mediation”
skill-setsto troubleshoot problem situations (Interim Ministry Network 2004). Focuson the
Family hasadivision for the support of pastors (The Parsonage 2004), and serves primarily
the evangelical church. Several centresin the United States, which have astheir base large
and successful churches, mostly evangelical, haverisen fromtimeto time. Saddleback Valley
Community Church, in Orange County Caifornia, with its senior Pastor Dr. Rick Warren, has
had widespread influence in evangelical circles, particularly after the publication of hisbook
The Purpose Driven Church (Warren 1995). Willow Creek Church in Chicago, was another
widely copied model for evangelical church renewa inthe ‘ nineties (Willow Creek Commu-

nity Church 2004). Writer and consultant Lyle E. Schaller, author of the book Hey, That's Our



Church (Schaller 1975), which we used in our church renewa effort in the mid-’ seventies, has
had awideinfluencein both evangelica and libera churchesfor severa decades, perhaps
owing to his generic group-sociology information base. Some church renewal literature has
drawn itsinspiration from an outside model, such as Sepsto a New Beginning (Shoemaker,
Minirth et al. 1993), which drawsits church renewa mode from the 12-step program of
AlcoholicsAnonymous, whichinturn drew itsmode originaly from areligious group
known asthe Oxford Groups (Alcoholics Anonymous 1976 p.xvi).

Ashelpful asdll thisliterature and consultant support is, one theme seems noticeably
absent, despite the fact that the leadership in both evangelical and mainline churchesread each
other’sliterature, and frequently attend each other’s seminars. The missing themeisthat of
how to bridge the gap between evangelical and mainline perspectives, whether this gap occurs
between organizations, within atown, within an organization or group, between membersof a
family, or withinanindividual. It isthe bridging of this gap which has gradually emerged for
me asthe focusin my long-term paradigm-pioneering quest, culminating in this current piece

of research.

UCC Dynamics Serveto Sharpen the Paradigm Pioneering | ssue

During thelast two decades of my paradigm pioneering work, dynamicswithin the
United Church of Canada, stimulated by the controversy over the ordination of homosexual
minigters, served to sharpen the focus of my activity, because of asecondary effect of that
controversy. Asmentioned above, the liberals and conservatives, who had coexisted for

decadeswithin that organization, separated out into polarized groups, with many of the
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conservatives |eaving the organization (Frisen 1997). Asl witnessed these unfortunate dy-
namics from outside the organization, my initial problem of the incompatibility of two age-
cohorts expanded to include the problem of theincompatibility of liberals and conservatives.
In both cases one side “won the day,” and the other group departed. In both casestherewas
both great lossand great pain. The urgency and the importance of my completing my para-
digm-pioneering task became abundantly clear. What aso became clear, was that nobody
seemed to have been ableto find away to bridge the gap between liberal and conservative

religious positions, particularly inavolatile or hostile situation.

Albert Hirschman’sInsightsand the Dynamicin the UCC
Jewish Economigt, Albert Hirschman, in hisbook, Exit, \oice, and Loyalty,

(Hirschman 1970) reflects on his own experience of having to leave Nazi Germany prior to
the Second World War, owing to the enforced social change within that national community
brought about by a changing government. Hirschman outlinestwo alternative responses
availableto people, such ashimself, who face drastic socia changein adirectionwhichis
intolerableto them. Thefirst choice, the one he eventually took, isto leave— to exit. The
second choiceisto remain behind, express one's objection, and enter into activities designed
to ameliorate the Situation. These choices are not dwaysopentoindividuas, asin
Hirschman’scase. Many of hisrélatives chose to remain in Germany, and were faced with a
reality which might be depicted asbeing one of crevices, crumbs, and asurreptitiouslife,

which ended for many in violent death.



Hirschman’sbook and alater paper written after visiting Germany when the Berlin
Wall fell (Hirschman 1995), offer fascinating insightsinto the human response to enforced
social change. The situation he reflects upon bears some striking similaritiesto acritical
problem which has emerged for some of the clergy and laity in the Protestant church on the

CanadianPrairies.

TwoAlternatives

Hirschman makes some interesting comments about thesc two aternative responses
availableto people, such ashimself, who face drastic socia changein adirectionwhichis
intolerable to themselves: to “ exit”, or to expressone’s “voice’.

Being an economist, he notes that these two aternative responsestend to be used in
quite different types of contexts. Exit isthe option which is used mostly in contractua rela-
tionships, such asbusinessand financia dealings. Capitalismis predicated upon the existence
of multiple buyersfor multiple sellers, so that when a person is dissatisfied with the products
or services offered at one establishment, the way one expresses one’s dissatisfaction isto exit
— onevoteswith one'sfeet, and goes next door. Although there are complaint departmentsin
many stores, these are used far lessfrequently than the exit option by dissatisfied customers,
heclams. Shopkeepersare expected to tally up such walking votes and respond accordingly.
(Hirschman 1970 p.46)

According to Hirschman, the option of voice is most often exercised in the context of
family, church, and community relations, where the option of exit isnot aseasily exercised
(Hirschman 1970 pp.30f, 40). He points out that it may be asmple matter to take one's

busi ness e sewhere when not satisfied with goods or services available within a given estab-
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lishment, but it is quite a different matter to vote with one’sfeet, and leave amarriage, a
church fellowship, one'scommunity or nation of origin. Human interrelationships, after al,
aredow to develop for many people, are not easily broken, and frequently cause great social

and persondl disruption when they areterminated.

The Problem of Unavailability Of Appropriate Response Options

Hirschman saysthat these two arrangements/options, exit and voice, are sufficient for
the needs of peoplein most circumstances. However, a problem arises when the method of
problem-resol ution most appropriate to each of these two situationsis not availablefor one
reason or another. (Hirschman 1970 p.110) In his case, the option of voice was denied to
Jawish citizensin Nazi Germany. All political opposition wasfirmly repressed, and informal
channels of voicing one's opposition shrank dramatically. The exit option, with which he and
many of hisfellow citizenswere faced, was not one which was easily/lightly taken up. Many
of those of Jewish descent who choseto remain in Germany lost their lives because of that
choice, evenif they may have remained silent, keeping their objectionsto themselves.
(Leventha 1995) Intheir case, they had neither voice nor exit asviable options, the Nazis
having decided that their death was afar more satisfactory solution because they had been
defined asbeing the problem (Keren 2001).

After encountering Hirschman's observationsfour years ago, | started to wonder
whether the two normal responses formerly available, exit for expressing dissatisfactionin
contractual relationships, and voice for expressing dissatisfaction in familia relationships,
were now becoming reversed. In other words, voice now seems to be the main option avail-

ablefor dissent in the contractua world of business and finance. Further, exit (either volun-
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tary or forced), at least in some Stuations, seemsto be arapidly accelerating choice for ex-
pressing dissent in the relational world of family, friendship, church, and community. If thisis
S0, our society isfacing amajor challenge, because in both cases the solution for resolving
unsatisfactory situationswould be, at least according to Hirschman, the least desirable of the
two options.

For example, with the consolidation and centralization of business enterprisesto large
conglomerates, small stores, or local establishments are frequently driven out of local towns
and regional centres by the establishment of big-box stores and retail chains, usually subsidiar-
iesof large nationa or multinational conglomerates. Asthe number of storesand service
outlets diminish, the opportunity to vote with one’sfeet likewise disappears. One of the basic
assumptions of the theory of capitalism, upon which its central tenetsrest, isthat no buyer and
no seller has either monopoly or sufficient individual influence on the overall market, and that
hisor her choiceto buy or sall makes not the dightest “ripple” in the overal price-supply
“pond” (McConnell and Pope 1978 pp.90-91). However, for example, with Wal-Mart spread-
ing throughout Canada, and being America'slargest retailer at $245 billion ayear, and 82% of
Americansmaking at least one purchase in that store per year (Gross 2003), it is obviousthat
this assumed context of market opennessis now questionable. It is perhapstoo early to know
whether online shopping will fill this gap or become an on-line reflection of itsbricksand
mortar real-world counterpart. With adiminishing number of outletsfor goods and servicesin
North America, and in particular, rural Canada, one wonders whether the opportunitiesfor one
to exercise one'svoice effectively in the business and finance world actualy exist. With a

diminished opportunity for peopleto vote with their feet and exit contractua relationships, it



isan open question whether theingtitutiona structuresfor exercising one' s voice within the
world of business and finance are capable of carrying thisnew level of traffic. Perhapsthisis
one factor lying behind the recent public frustration, unrest, and violent demonstrationsin
Sesttle and Quebec (Weisbrot 2000; Atkinson 2001).

A pardld stuationisemerging in the areaof familid relationships. Many people
within familial relationships such asfamilies, communities, groups, associations, occupations
and political jurisdictions, who find themsel ves without a voice owing to such things asrace,
gender, sexual orientation, age, class, political philosophy, or power dynamics, find them-
selvesinasmilar Stuation to Hirschman. Not only are they unable to voice their dissent or
dissatisfaction, but frequently they are dso unable, for interna or externa reasons, to exit.
Thisisespecially true for women and children who often find themselves being vulnerable
parties within abusive family relationships. Those who find themsel ves voi cel ess and power-
lesswithin familia relationships, yet when possessing strong bonds, and driven by powerful
socia or economic needs to remain within those relationships, are indeed in adifficult di-
lemma. Our soaring divorce rates bear mute testament to the high degree of social pain of the
voiceless being forced to exit (or finally freed to be able to exit) their family relationships
within that area of our society today (Bach and Deutsch 1971 p.xi).

Both sides of this situation, the contractua world with its new and less appropriate
option of voice, and the familial world with its new and |less appropriate option of exit, asa
means of expressing dissatisfaction, provide fascinating avenues of exploration and research.
Both dimensions aso serve to highlight the urgency and importance of my paradigm-pioneer-

ing task. Bridging the gap between the liberal and conservative religious perspectives might



well dleviate this deteriorating problem resolution processin at least one sector of our com-
munity, theingtitutional Protestant church. Effective voice might well be restored asthe
preferred mechanism for resolving problems within the Church, with an accompanying

decreasein the use of the less appropriate mechanism of exit by clergy and laity.

TwoAdditional Complicating Factors
A. The Question of Loyalty

Two other aspects of Hirschman’'s study are relevant here. First, he notes that regard-
less of which option a person chooses to exercise when expressing hisor her dissent or
dissatisfaction, hisor her loyalty immediately comesinto question. (Hirschman 1970 p.76) If a
person chooses to stay in an unsatisfactory situation, and chooses to express that dissatisfac-
tion in words or actions, those in positions of power, or in sympathy with current arrange-
ments, immediately wonder whether the person is, as my mother would say, “throwing mud
from the outside to knock down the walls, or from theinside to strengthen them” (Harvey
1961). On the other hand, if a person leaves, as Hirschman chose to do when he fled Germany,
hisor her loyalty to hishome country is put in question both in his native land and his newly
adopted place of refuge. Familial ties run deep, and situations of conflict (in hiscasethe
impending Second World War) tend to exacerbate questions of loyalty. It wasthe awareness
of the possible existence of such conflicting loyalties which drove the dominant culturein
Canada and the United States to intern many immigrant-citizens from Central Europe and
Japan during the Second World War, just to be on the safe side (Lamb and Johnson 2002). It

isfrequently quite difficult to tell the difference between arefugee, an exile, aturncoat, and a

.

a7



B. The Possible/Frequent Loss of Voice upon Exit

The second complicating factor raised in Hirschman's study, which isrelevant here, is
hisreflection on the fact that once people leave their home group, firm, or organization,
particularly when this departure arises asaresponseto its percelved decline, they losetheir
effective voice— they are no longer ableto work from theinsideto rectify an unsatisfactory
stuation. (Hirschman 1970 p.106) In this sense then, the options of exit and voicearetoa
great extent mutualy exclusive (Hirschman 1995 pp.12-13). That is, after dl, the reason why
certain states choose to use exile as amethod of handling or containing unwel come dissent.
(Foundation 1999)

However, as Hirschman (1995) pointsout in hisretrospective essay on hisorigina
book, exit and voice do not alwayswork at cross purposes to each other, diminishing one
another, but rather, “ ... exit can cooperate with voice, voice can emerge from exit, and exit
can reinforce voice (Hirschman 1995 p.43).” Such insgghtsarose primarily from the later
history of the German Democratic Republic, where exit and voiceintermingled: “Aswas
pointed out by an East German sociologist, here exit [out migration] and voice [protest dem-
ongtrations against the regime] worked in tandem and reinforced each other, achieving jointly

the collapse of theregime’ (Detlef Pollack quoted in Hirschman 1995 p.13).

Rising Conflict in the Church

Thelast few decades have seen adramatic risein the number of pastora chargesfrom
all denominations experiencing conflict between congregational members and their leader-

ship. Lazarus ministrieswritesin regards to American statistics, “ It may be surprising to find
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that over 1500 pastors amonth leave their pulpits, and 43% of pastors report a serious conflict
with a church member each month. Conflict in the church isa serious and growing problem.”
(Lazarus Ministries 2004). For a 15 year period stretching from the mid-’ eightiesto late
‘nineties, when | wastraveling in and around the Brandon areafor anumber of projects, |
camein contact with alarge number of clergy from several different denominationswho were
encountering just such conflict, or who had been badly wounded in some sort of recent dis-
pute. In order to inject an element of humour in an otherwise quite bleak situation, | invented
afictitious organization | called “ The Fricasseed Friar’ sAssociation — an Association For
Barbecued Ministers.” Whenever | heard of yet another church fight | took it upon myself to
ring the minister’s doorbell and “welcome him or her to the dlumni,” advising them with a
grin “not to inhale that stuff — isbad for one’shedlth.” Over time, spouses of the Brandon
areaalumni formed a support network, at the year-end wrap-up of which a couple of dozen
peoplewere present. Over the years of thisinvolvement, one theme seemed to recur — that of
the conflict between liberal and conservative perspectives between clergy and their respective
congregations. It realy didn’t matter who held which outlook, because the results were about
the sameregardless. Thisbroadly based, inter-denominationa experienceintensified my
desireto find some way to bridge the gap between these two polarized perspectives, and in
particular, reduce the wear and tear on leadership in the Protestant Church. Itisaclassic case
of the breakdown of voice as amechanism for negotiating dissent, and exit being avery
inappropriate but now widely used approach.

When it comesto the matter of laity leaving a congregation afurther complicating

factor exists. Thiscomplication arisesfrom a phenomenon noticed by sociologist Reg Bibby,
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that in Canada people do not readily change their denominational affiliation. They may leave
that organization for alonger or shorter period of time, but they tend to come back. If they are
not able to come back they frequently continueto declaretheir affiliation with their origina
organization (Duncan 2002). Although this creates a problem for anybody shifting denomina-
tionsin the Protestant Church, members of the United Church who hold amixed perspective,
asindicated in chapter two, find there is no aternative denomination with such amixed

perspective within which to find even atemporary home.

Relevance of the I ssue and Research to Rural Community Development

A discourseisan extended conversation carried on in acommunity about a subject
which takes many conversationsto resolve. (e.g. How to pay farmersfairly for the part they
play inthefood production chain). In al three areas of rural community development (RCD)
— community development, economic devel opment, and business development, there are
many such extended conversationstaking place at any giventime. | picture each of them as
taking place around atable with achair available for each community stakeholder. | believe

that the chance of agood resolution of any discourse emerging depends on at |east two factors:

=

Complete representation of all stakeholdersat thetable, and

2 Quality of theinput from each stakeholder’s perspective.

| believethat the quality of input from the “faith community” might well beimproved
if the church community could resolve the above issue. If they could find away to restore or

redevelop a context within which people holding liberal and conservative religious perspec-
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tives could co-exist in the same organi zation, each drawing from the blessings of the other
perspective, they would be greatly enriched. Perhapsthen, with that new level of maturity and
understanding, they would be able to help othersfacing asimilar challenge, asthey participate

in or contribute to the various rura community devel opment discourses.



Chapter 4- TheWish-List Tool and Angle Diagram

The Utilization Of an Ancient Piece of Wisdom

In 1987, just prior to working in the academic advising context, | had developed a
tool which an individual student could useto identify and articulate rapidly a set of core
interests and concernsin his or her life. Thistool development work resulted in an unex-
pected boost to the problem of bridging the gap between liberal and conservative reli-
gious perspectives.

Theinstrument itself was based on an ancient insight, which was taught by Lao-tzu,
Confucius, Plato, many Old Testament teachers, Jesus (Johnson and Buttrick 1951 p.329) and
his brother James (James 2: 8). In the Chrigtian tradition, it appears asthe“ Golden Rule” (Mt.

7:12). My utilization of that insight, which formsthe basis of thisinstrument, | present to

studentsasfollows,

Wish List- Level One

u There is an ancient piece of advice which statesthat if you make alist of
al the things that you wish someone had done for you (or had happened) in your
life which would have made your life better, or alist of the things that you appre-
ciate happening that did make your life better, and you do those very things for
somebody else, your lifeis going to come together.

u And further, if in asecond column you make note of the reasons why each

of theitemson your list is of particular significance to you, you will then have an
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indication of when to stop doing such activitiesfor other people. That is, our
interest in assisting other people in areas that are significant to us tends to dimin-
ish rapidly once those peopl e reach the point where we would have been satisfied

oursalves.

Wish List — Level Two

| have used thisinstrument with hundreds of individuas. Over theyears| havefound
that it works best when administered in two stages. First, | have the person generate their
“wishlist”, looking at it from avariety of perspectives— positive and negative, past, present
and future. When that is complete | have them rewrite their lists Side-by-side on the page

under thefollowing headings:

[ | If | were to take this ancient piece of advice seriously, and do for some-
body else the very same thingsthat | wish someone had done for me (or the things
| appreciate someone having donefor me), | would....

[ | And | would do it for someone else until they....

Then | ask peopleto read out each “trandated” item as a complete statement integrat-
ing the headings with each item. When they arefinished | ask them if they would be excited
to have someone pay them $50,000 a year to do something along that line, I’ ve seen people
burst into tears because it articulates so clearly their corelife prioritiesin away they had never
seenbefore.

The community devel opment project | wasinvolved in on White Bear reserve used
thisinstrument aong with severa othersto help project participants articulate their life direc-

tion, and lay out short-term and long-term approaches to moving in that direction. Short-term
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projects which we funded for university students during the summer months were funded on
the basis of proposalsthey each wrote, for projectsin keeping with such wish lists (Harvey
and Dignean 1994). The chairperson of the screening committee later said to me, “1I’ ve known
these students since they were children. | don’t how you' re doing it, but I’ ve never seen
projects so much in keeping with each of their persondities’ (Standingready 1994). Said one
of the participants, “What aconcept. Herel am 39 yearsold, and it'sthefirst timeinmy life
that someone has said to me, that the only thing that they will fund iswhat | can convince
them as being of greatest importanceto me’ (Name Withheld 1994).

Theissue of helping individualsto grow and mature in the human dimension, which
includes ahedlthy participation in their community, in waysthat arein harmony with the core
of their personality asthey cometo understand it, is one of the chief challenges and central
joysof thetask of academic advising and career counselling. ThisWish List instrument isone
which workswell in resolving avery common problem encountered in the field of academic
advising and career counselling — the problem of lack of focus. When focusisclarified the
problem of motivation frequently resolvesitsalf. Thisinstrument hel ps people cometo see
that bringing their lifeinto harmony with who they are, and their activitiesinto harmony with
thelist of concernswhich they know are important to them, iscritical to their sense of well-
beinginlife. It frequently resultsin arelease of pent-up excitement and energy.

This movement towards personal maturity on the human level both individualy and
socialy can be diagrammed as a horizontal axis on an angle graph, with athe zero point on

theleft, and extending to theright. Thisline then indicatesthe person’sincreasing maturity as



well asthe person’s ability to trandate that maturity into a practical and responsible“taking

hold” of their life. (Figurel)

0 >

Humanity

Figure 1. Development on the human dimension.

Wish List Level Three Emerges

For many students stage one and stage two of thisinstrument are sufficient for them to
get moving intheir life. However, | found that after about two years people started returning
to mewith aproblem. The problem was no longer one of lack of focus, or loss of direction.
The problem was one of resource. They knew where they wanted to go, but they could not get
there. Thiswas certainly true of marginalized people with few resources, disrupted education,
and sometimes adifficult past. However, it was also true for many people with agreat deal of
resource, ahigh level of education, and relatively smooth early stagein their life. When it
comesto doing the thingsin lifewhich are of greatest importanceto us, it isfrequently the
resources of aninternal nature which arein short supply.

Over the yearswhen peopl e returned with questions of this nature | found myself
entering into discussions with them about the nature of the spiritua resourcesfocused onin
thereligious sphere of life. Asmost of my work in the past has been conducted in First
Nations or secular ingtitutions, the students | have dealt with came from awide variety of
religious and nonreligious backgrounds. | found such discussions extremely stimulating as|

encouraged them to do their exploring from within the framework of their own cultural-
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religious background, and share such insights when we met. My own personal background
enabled meto at least initiate such explorations with people, and introduce them to the claims
of avariety of faith groupsin terms such as“thisis my understanding of the issue asyour
faith-group views it when they say such and such— maybe you want to check out their
insghtson thismatter.”

Owing to the short-term nature of many of the projectsin which | have been involved
in the past, there were not alot of students with whom | was able to enter into thisthird stage
of the conversation. However, enough of these conversationstranspired for meto begin to
conceptuaize avertical axisin relation to the horizontal axis on the above diagram. When
these vertical and horizontal lines are connected together, the very familiar angle diagram of
elementary school mathematics emerges. Just asthe horizonta line extendsto theright from a
zero point to indicate any increase in development aong the human dimension, the vertical
linein my diagram servesto indicate increased development along the spiritual dimension, as

thisline extends upward from the zero point (Figure 2).

Spirituality
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0
Humanity

Figure 2. Growth on the spiritual dimension.



Level Three Concept Migratesto Liberal-Conservative | ssue

In this academic advising context, much thinking from the church renewal areastarted
to mergefor me. When | took the above angle diagram and transferred it acrossinto the issue
of the gap between conservative and libera religious perspectives, someinteresting insights
dtarted to emerge.

One of the first thingswhich this new use of the diagram helped meto resolve wasthe
problem raised by the customary framing of the conservative-libera dichotomy on astandard
“linegraph” continuum, with zero at the centre, liberals severa pointsto the left, and conser-
vatives several pointsto the right, on asingle continuum (Figure 3). Thisway of conceiving

liberals and conservatives arises from the seating in some European legidatures (Webster's).

< | >

Liberal Conservative

Figure 3. Liberal-Conservative dichotomy illustrated on aline graph.

The problem with aline graph, isthat any issue described by means of it, isframed as
azero-sum framework. Any movement aong the continuum from liberal to conservative or
vice versa, necessitates a giving up ground from the former perspective. By shifting to the
new angle diagram, | started to see the liberal-conservativeissue as not being one of “either-
or,” but rather one of “both-and.” Thelibera religious perspective, with its concern for God-

inspired, and spiritualy-generated maturity aong the human and socia dimensionsof lifewas



indicated along the horizonta axis of the diagram. The conservative or evangelical religious
perspective, withits concern for God- inspired, and spiritualy-generated maturity inthe
gpiritual dimension of lifewasindicated aong the vertical axis of the diagram. The develop-
ment of an individual in both factors could now be indicated on the diagram ssimultaneoudy
and independently. A person could place himself or hersdlf anywhere on the graph, and
indicate quickly and easily where they felt themselvesto bein termsof their own level of
development in both human and spiritual dimensions of their life.

Thisreframing of theliberal and conservative perspectives and/or human and spiritual
maturity, also enabled the introduction of the concept of the movement of an individua within
the space of the diagram over time, which the line graph inhibits. Growth in spiritual and
human dimensions now could be conceived as being anorma and positive two-dimensional
development rather than azero sum giving up aone dimension of development in order to

developintheother. (Figure4)

=
= A
=]
=
7]
0 >
Humanity

Figure 4. Current location in two dimensions plus movement can now
be indicated on an angle diagram.



Level Threeand the M apping of Non-continuous Growth

Conversation with Dr. Kenneth Bessant, in regards to hisdoctoral research (Bessant
2000) about non-contiguous movement throughout the space of such diagrams, and the
severa common patterns which have emerged to researchers, opened up for me awhole new
usefor thisdiagramin counselling. Subsequently, by using the angle diagram in yet anew
way, | have better been able to discuss with people the fact that most of us do not grow along
either human or spiritual dimensionsin asmooth and continuousline. Rather, we grow in
spurts, and have setbacksin such growth. Asthisdiscontinuous growth oftenincludesa
period of extreme and accel erating tension at the point when a person breaks through to anew
level of maturity (for example aconversion experience), the diagram makesfor an excellent
conversation tool. Even to be ableto indicate that there are anumber of differing patterns of
growth, regression, and breakthrough, which have emerged to researchersworking inthisarea
(without going into alot of detail), and that aperson’s non-contiguous experienceis quite

normal, is often quite hel pful in counselling situation.

Level ThreeAnd On€e'sView of Christ

The new angle diagram a so facilitated a discussion concerning one's perception of the
nature of Christ. Classic theology describes him asbeing fully mature spiritualy (along the
vertical dimension), and fully maturein his humanity (along the horizonta dimension)
(Pelikan 1996 p.38), and hisinviting, encouraging, and enabling of peopletojoin him, ashis
fully mature“body” of which he, Chrigt, isthe*“head” (Eph.4:4-16). | found asadiscusson

tool, this angle diagram enabled meto ask people, “where are you now?’, “where would you



liketogo?’, “whereisyour group?’, “where have they been?’, “where arethey going?’,
“whereisyour group’sleader?’, “whereis he or she heading?’, and “where hashe or she

been?’ (Figureb).

“
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Figure 5. Christ located so asto indicate his fully developed spirituality
and humanity, to which heinvites people as his “body”.

Level Threeand M apping Evangelical/M ainline Churches

In many of my discussions, conflicts between liberal and conservative (main line and
evangelical) individuals and/or groups were centrd to the problem at hand. | wasnow able
indicate on the angle diagram, how most of the evangelical churchestended to be scattered
along thevertical continuum, and the main line churches tended to be scattered aong the
horizontal continuum in terms of their theology, interest, and outlook (Figure 6). The diagram
enabled me to open up an objective discussion asto the strengths, weaknesses, and potentia
problems of various religious perspectives where an extraemphasisin one or other of these
two perspectivesexists. The angle diagram aso helpsto shed light on particular problems, by
being able to ask a person what might be doneto rectify the situation, if the Situation wereto

bereframed interms of theinsights highlighted by that diagram.
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Figure 6. Evangelical and Mainline churches configured to illustrate their main
emphasis and orientation.

TheFourth Level 1ssue Emerges

The modd isby no means perfect, but it does serveto highlight the fourth level
problem which emerged from my use of theWish List instrument in academic advising. The
third level of thewish list is carried out when people come back to me with their questions
about how to resource the activities articul ated at level two. What | do with such studentsis
smply have them change thetitles at the top of each of the columns of their level-two wish

list asfollows:

Specificsfor Administering Level Three

B Ontheleft-hand sidel get themto write, “ Jane, these are the types of thingsthat |
wish to do in the community through you...”
B Ontheright hand sdel get them to write, “and | wish to do them in the community

throughyouuntil...”



B Then| get the student to go to the bottom of the page and write the words*“ signed,

God’

When | have the student re-read his or her level-two wish list with these new headings,
reading each heading and item as afull sentence, the level-three perspective emerges immedi-
ately. That is, God isnow clearly seen asbeing the active agent who wishesto carry out his
work through that individual, in areasidentical to the person’slisted wishes, desires, and
concerns. The question of resourcefor carrying out the level two list now iscompletely
reframed. God isthe one with the resource, who is carrying the burden of desirefor its
completion, and who holdsthe bulk of the responsibility for seeing that the task is carried out,
even if that particular individual happensto get hit by atruck. Thatis, if that particular indi-
vidual isunableto do it, God's desire that the task be doneis undiminished and undeterred.

Thisthird level of thewish list instrument, needlessto say, has atendency to generate
very interesting conversations, regardless of the faith stance of theindividual at thetime. This
is because the instrument makes clear the exact nature of the faith claim from thereligious or
spiritual perspectiveinlife. The particulars of the discussion, of course, will vary depending
on thefaith background of the particular individual. | takethe gpproach, that if aperson
approaches me with a question about resource, thenit'smy job to ensure that that individual is
made aware of the full range of resources, spiritua and terrestria, so far as1’m aware of them.

What the person decidesto do with that information isup to him or her.

Level Threeand Sep 11in 12-step Recovery Programs

Over theyears| havefound that this configuration of thethird level of thewish list by

means of the angle diagram, has a so enabled meto enter into amore meaningful discussion
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of anissueraised by aparticular subset of the student body. People who cometo university
out of atroubled background by way of one of the many 12-step recovery programs, and in
particular those who cometo university after heavy involvement in chemical addiction,
sometimes have avery particular concern asthey try to get their livestogether along the
horizontal dimension. Such people have frequently found terrific relief in sobriety and seren-
ity, after yearsof living hell, with the discovery of the spiritual resources, described above as
being along the vertical continuum of the angle diagram. 1f the horizontal dimensionis
characterized as being the growth in our capacity to “take hold” in life, then the vertica
dimension can be characterized by the growth in our capacity to let go, and let God help usin
life (AlcoholicsAnonymous 1976 p.63) (Figure 7). Once people move aong to the 11th step
intheir 12-step program (the step in which they get on with their life now that the messis
cleaned up), thereisfrequently a sense of wariness on the part of these people to move out
from the shelter of asimple and clear cut “letting go” of the concernsof their life by “letting
God” take care of them. In other words, these particular people are facing the problem of
integrating the vertical and horizontal dimensions of life in such away that these two dimen-
sonsinterfacein acreative and healthful way. The stakesare extremely high for such people,
because the last time that many of them even dared to enter into the realm of “taking hold” of
thereinsof their own life, they got into trouble with avariety of chemicals,

| have found the angle diagram extremely helpful in being ableto indicateto such
individualsthat any spiritual growth on the vertical dimension does not haveto begivenupin
order to move out aong the horizontal dimension of life. Onthe contrary, | have been able by

means of the diagram to show that their new increased level of spiritual maturity and interface



with the God of their understanding (Alcoholics Anonymous 1976 p.63), meansthat they are
now re-entering the horizontal dimension of “taking hold” of responsibility with added re-
sources at their disposal (Figure 7). In other words the angle diagram hel ps meto reframe
their Situation in creative and resource-filled terms rather than in the terrifying and life-threat-

ening termswith which they had been viewing it.

Let Go
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Figure 7. Growth in capacity to “let go” and let God assistsin one's life
isnot lost as a person turnsto “take hold” of life. Rather, anew level
of spiritual resource is brought to the task.

The Unresolved Blockage at L evel Four

For those of usinvolved in ministry, or various other types of counsdlling, the prob-
lems people face with integrating the spiritual and human dimensions of life and growth are
frequent occurrences. Thisintegration issueisthe heart of thefourth level of thewish list
instrument.

Some students return to me with the following “fourth level” problem. They have
learned that thereisaplacein lifefor taking hold of the reins of one’'sown life. They have
also learned that thereisaplace for letting go and letting God ook after the affairs of lifein
which they areinvolved. The problemisthat now they find themselvesflip-flopping back and
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forth between taking hold and |etting go and this experience is extremely disturbing to them
(Figure 8). Theimage that comesto mind isthat of anovice canoeist trying to steer acanoe
by paddling afew strokes on one side and then afew strokes on the other, asthey wobble their
way acrossthelake. Inthat case, what the person needsto learn isthe “ J-stroke” which
integrates the effect of paddling on both sides of the canoeinto asingle adjustable stroke. The
J-stroke certainly does makelife easier inacanoe. The question which the studentswere
raising was how to develop the equivalent of the J-stroke for integrating the vertical and
horizontal dimensions of lifeinto asmoother dynamic than that of flip-flopping between

taking hold and | etting go.

Let Go

0 | g
TakeHold

Figure 8. People aternate between taking hold and letting go in life as they
seek to integrate the spiritual and human dimensions of life. This“flip-
flopping” can be extremely frustrating.



Chapter 5- Andrew Murray’s Bridge Piece Emer ges

TheAndrew Murray Insight.

Andrew Murray, writing out of Africaat the turn of the last century, wrote abook
about a subject which was of major concern to him, intercessory prayer (Murray 1975).
That is, hisinterest wasin prayer which not only related to God on the vertical dimension
of the angle diagram, but wasintegrated completely with apractical application of such

an encounter with God on the horizontal planein one's encounter with one’'s community.

Colin Morris, also out of Africa, and author of Unyoung, Uncolored, Unpoor, spoke
along smilar linesat Wedey Chapel in London, England one Sunday evening in the summer
of 1971 (Morris1971). We were dl concerned at that time about the disastrous flooding which
was then taking place in Bangladesh. Morris made astatement early in the servicewhich
surprised many of us. He said that he was going to move the intercessory prayer fromits
customary place early in the serviceto atime following the sermon, because he wanted to talk
about the nature of intercessory prayer. He conjectured that when he had finished, many of us
might not wish to participate in such an activity. Morristhen went on to describe his under-

standing of intercessory prayer. He said that

[ ] Intercessory prayer isthe most dangerous activity a Christian can engage

in, becausein it we lay ourselves unconditionally at the disposal of God in rela-



tion to some matter of deep concernin our hearts. We say to God that we are at
his disposal to use as he seesfit, no strings attached.

[ | When we pray like that we may just find ourselves on aboat to
Bangladesh.

[ | We might, on the other hand, find ourselves being asked to go down the
street and give some person (and it always seems to be someone repulsive to us) a
big hug, because, unknown to us, that simple act will be the catalyst for a series of
eventswhich will result in that other person being on aboat to Bangladesh.

(Morris1971).

Threeyearsago | encountered Andrew Murray’slittle book on intercessory prayer,
which he had laid out in aformat designed for daily reading and meditation over aperiod of a
month. He had many thingsto say on the subject, but it washisinsightson “Day 10", and
“Day 11" which | recognized immediately as having the potentia for resolving this problem of

bridging the gap between the horizontal (human) and vertical (spiritual) perspectivesin life.

Day 10 Insight — “AreYou in Thiswith Me?”
InhisDay 10 reflection (Murray 1975 ”Day 10"), Murray took note of apeculiar

incident recounted in the Gospels. Jesus was heading south to Jerusalem just before he was
arrested and killed. He passed through the city of Jericho, and in doing so came across ablind
man who called out to him for help. Jesus then asks the man a question, “What do you want
metodoforyou?’ (Mk.10:51) AsMurray pointsout, that was a strange question to ask
somebody who was obvioudy blind. Murray goeson to say that upon closer examination the

questionisactualy very appropriate. He notesthe difference between the meaning of the
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words*“will” and “wish”. Wish indicates arequest for service with no involvement on the part
of the person making the request. Will indicates consent by the person making the request to
be actively involved in the process and/or results of arequest. So, rephrased, Chrigt’s question
would mean, “what are you actively willing that | do for you?’

When | read this, and pictured it in terms of the angle diagram, suddenly | heard anew
way to bridgethe gap in the vertical and horizontal dimensions of life, by enabling aperson to
move along the diagonal lifetrgectory (Figure9). What Jesus was asking the man was till
being asked from avertica perspective— |, Christ, will do it for you — but the new twist
camein theform of the verb that he choseto usein asking the question, “will” versus*“wish.”
That verb choiceindicated the necessary and willing consent of the recipient in the process of
being healed. Hewasin afact asking, “So, how far can | takeyou inthis? Do you redlize that
if I heal you that | am going to ruin your occupation of begging, and if | do so, you are going to
haveto go out and get ajob? Areyou willing to live with any kind of processinvolved in
getting healed? Areyou willing to live with and participate in the results of being healed?’
What Jesus seemed to be inviting this man into was an interactive participation with himin
the healing process, and in a subsequent lifein relationship with him asasighted man. The
blind man, upon receiving his sight followed Jesusinto Jerusalem, presumably witnessing his

execution aweek later — an interesting first view of one'sworld. (Mk.10:46-52)
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>
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Figure 9. The new interactive relationship is enabled by Christ
offering assistance while at the same time inviting consent and
willing participation from the recipient of that assistance.

Andrew Murray’sinsight was presented in hisbook in terms of the differencein
English between the words “wish” and “will”. It remained for meto find out if Murray’s
observation was based on the difference in word usage in the Greek text aswell. Thiswasone
aspect of thefirst of my research questionsin thisresearch project. However, evenif sucha
distinction existed at the Greek level, | knew that the issue of the value of Murray’sinterpreta-
tion was a bit more complex in than that. Although Greek was the common language of the
eastern Mediterranean area at the time, thereisno way of knowing for sure which language
Jesus actualy spoke, or, if he spoke severd, which language he spoke on which occasions.
The chances are that he mostly spokeAramaic, adiaectic Hebrew (Bowman 1964 p.733).

For thisreason one must be very careful about putting too much weight on critica distinctions
directly in Greek word meanings in establishing what Jesus might have meant by a particular
saying. Thegospd narrativeswere most likely written directly in Greek, which would mean

that the original authors of these four narratives may well have been recounting their memo-



ries of these eventsdirectly into the Greek language, but the events themselves may have
happened in another language which they likely aso knew. On the one hand this could mean
that the criticd digtinctions between two words which we experience aswe read the Greek,
may well bealinguistic way of conveying acritical distinction in meaning which Jesus may
have conveyed in quite adifferent way in the origina setting. But on the other hand, acritica
distinction between two word meaningsin Greek may bring out a possible interpretation/
understanding of the original event, which infact, may not have been intended in original
event.

It was because of the uncertainty about drawing meaning from particular Greek words
used by Jesusin the four Gospels, that | used four research questionsrather than onein this
study. By using ahermeneutical text analysis| wanted to be ableto look for other indicators

of an interactive perspective on the part of Jesus.

Day 11 Insight — “ Check Your Mail”
Day 11 inAndrew Murray’sbook of reflection (Murray 1975 Day 11”) held an

equally startling observation based on the comment recorded in Mark 11: 24. Inthisincident
Jesus and his 12 disciples are heading into Jerusalem for aday of teaching shortly before he
was arrested. He saystothem, “ Therefore| tell you, what ever you ask in prayer, believe that
you havereceived it, and it will beyours’ (Mk. 11: 24). What Murray goeson to say isthat
instead of aways asking God for things, we should maybe look around for what he has
already given us. Once we become aware of that which we have aready received, that iswhat

we should ask for, because then we can be assured that we will receiveit.



When | understood what he was saying, an incident from my life up north came back
tome. | had goneto the Hudson Bay storeto get the mail, just before closing time. | had
decided not to take the Skidoo, but rather to walk the mile or so acrosstheice. When | posted
my mail, including an order from the mail-order-catal ogue, the clerk told methat a parcel had
comefor me. Sheasked meif | wanted to accept delivery of it at that time, or return for it later
with my skidoo, asit was quitelarge. | asked what it was. It was ahuge case of Pampers, a
gift tousfrom my wife'smother. | realized that | had better take it home, even though it
would be very awkward to carry. So | accepted delivery of the package and stumbled my way
acrosstheice.

What Andrew Murray pointed out about this particular statement made by Jesusto his
disciples, wasthat instead of ways “turning in our Searsorders’ to God, and wondering why
they are not delivered right away, we should at least stop to check our mail. Maybewe aredll
s0 busy making requeststhat we fail to notice that there's an unexpected parcel for uswith our
nameonit, onewe didn’t even order, waiting for usto accept its delivery, take it home,

unpack it, do whatever assembly isrequired, and integrate its contentsinto our lives.

TheTwo InsightsMigrateto the Angle Diagram

When | put Murray’s two concepts together, and placed them both on the angle
diagram, acompletely different conceptualization of our relationship with God snapped into
focus. What emerged was anew way of conceptualizing the interface between God'sre-
sources, power and will, and the resources, power and freewill he built into the universe at the

time of creation for our benefit and enjoyment. He seemsto be inviting usinto an interactive
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lifewhichismutualy participative. | redlized that God iscalling usinto an interactivelife

with him on an ongoing basis (Figure 10).

Spirituality

0 >

Humanity

Figure 10. Christ’sinvitation to people to enter into an ongoing relationship
which ismutually participative, interactive, and interdependent.

An Interactive Lifewith God VersusActive/Passive

What Andrew Murray noticed about Jesus teaching and life wasthat he wasinviting
peopleinto an interactive relationship with him, and that he said that he wished to continue
doing so (Jn.15:1-11). Asthisconcept of an interactive bridge between the vertical and
horizontal dimensions of religiouslife was quite new to me, | decided to set it aside for two
yearsuntil | had become more comfortablewithit. | had realized that Christ wasindeed
inviting usinto alifewith adiagona trgectory on the angle diagram, and now | started to see
that perhaps he had also given usavery practical set of guidelines asto how we could enter
into such an interactive life with him. Perhaps, infact, Christ had given many such clues, and
the two articulated by Andrew Murray on Day 10 and Day 11 of hisbook werejust asmall

part of alarger teaching on the subject.



The Need Emergesfor This Current Research Project

Asthe end of thetwo-years| had waited in order to get used to Murray’sideas ap-
proached in the spring of 2003, | decided to check hisinsightsin the light of the gospel narra-
tive. | wanted to see whether hisideaswerein fact centra to the life and teaching of Christ as
presented in the gospel narratives, or whether they were merely an instance of specia pleading
by an author desiring to make a point in abook with a somewhat different subject from mine.

Thisdecison to investigate the matter more closaly gaveriseto this current research project.



Part 3-Method

Chapter 6- Hermeneutical Text Analysis

The essence of thisresearch project isarevisiting of two statements made by Jesus
and asking if they might shed light on one of our current problemsin the area of rural commu-
nity development. Thetechnical term for this processis*hermeneutics’ (Smart 1974 p.30).
As Jesus, himsdlf, did not leave any written record that we know of (Clark 1964 p.667), most
of what isknown of him at this date, is contained in afew scanty records passed down from
some of hisfollowers, giving abrief account of histeaching and action. Becausethis“text” is
all we haveto work with, the technical term for our process might more accurately termed a

“hermeneutical (Brewer 2003 pp.138-139) text analysis’ (Silverman 2000 pp.825-829).

Under standing Her meneutical Text Analysis

Hermeneuticsisaterm used to describe the whol e process of moving meaning from
theforminwhichit originaly becomes availableto us, to acontemporary context (Smart
1974 pp.29-30). Thetermitself becomes somewhat confusing becauseit isfrequently used to
depict one or other subparts of this process. Steinmueller, aRoman Catholic Biblical scholar,
goesto great lengthsin hisbook A Companion to Scripture Sudies (1958 pp.245-259), to

outline accurately hisversion of the many categories and subcategories of this particular
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academic activity. He pointsout that properly speaking, the field is broken into three major
sections.
[ | Neomatics — work at the level of single and multiple words (1958 pp.225
-231)
[ | Heuristics— work at the grammatical-historical document level (1958
pp.231 — 245)
[ | Prophoristics— work at the explanatory/exegetical level (1958 pp.245-

2r)

Each section is subdivided further. Writing originally in 1941, his academic focus,
particularly in the third section, reflects a strong adherence to an ingtitutional ly sanctioned
application of the Biblica text, and reflects an apparent disdain for Protestant exegesis (1958
p.273) and Protestant understanding of Biblical inspiration (1958 pp.11-12) rarely heard since
Vatican |1 hel ped to thaw out Protestant-Catholic relationsin the 1970s.

Thisapparent disdain, however, might arise from a sharp differencein perspective
between Protestant and Roman Catholic academics. Pelikan (1996) points out that thereisa
major shift in the hermeneutical processwhich takes place at the time of the Reformation,
which isreflected in the Protestant approach to scriptura interpretation, and isregarded by
him as one of the mgjor events of that turbulent period (Pelikan 1996 p.24). He quotes Gerald
L. Bruns, perhapsreflecting a pro-Protestant bias, in describing just how this change took

place:

If one wereto look for asymbolic moment of transition between
the ancient and modern hermeneutics, one might choose the winter semes-
ter of 1513-14, when Martin Luther began preparing hisfirst lectures as
Professor of theology at the University of Wittenberg. Hewasto lecture
on the Psalms and wanted each of his students to have a copy of the

I



Scripture text to consult. Luther therefore instructed Johann Grunenberg,
the printer for the University, to produce an edition of the Psalter with
wide margins and lots of white space between the lines. Here the students
would reproduce L uther’s own glosses and commentary, and perhaps (who
knows?) they would have room for their own exegetical reflections as
well. At all events Luther produced for his students something like a
modern, as opposed to amedieval, text of the Bible — its modernity
consisting precisaly in the white space around the text. In astroke Luther
wiped the Sacred Page clean asif to begin the history of interpretation all
over again, thistimeto get it right (Pelikan 1996 p.29).

Brewer confirmsthis shift, and adds that the term hermeneuticshasalso “... cometo
be used loosdly in socia science discourse to describe an gpproach that studies People's socia
meanings, much like the term \erstehen. “Itisnot gppropriate,” he says, “to use either term as
interchangeable with social meanings, although it is easy to see how the mistake occurs.”
(Brewer 2003 p.138).

Smart (1974), writing out of concern about the gpparent rupturein linkage between
hermeneutics and preaching in the modern church, which he traces back to over-departmental-

izationintheologica schools, comments:

What adds to the problem, as we shall see more clearly later, isthat
not all Biblical scholars areinterested in the full task of hermeneutics.
“Hermeneutics’ isacomprehensive term that embraces all the elements
that enter into the interpretation of Scripture — linguistics, textual criti-
cism, literary analysis, form and tradition criticism, historical exegesis,
and theological exposition — and its full task isto move from a determi-
nation of the original meaning of it text to atranslation of that meaning
into contemporary language and thought forms (Smart 1974 pp.29-30).

The term hermeneutics, then, has abroad usage, but itsuse in this study takesitsfocus
from a phenomenon commented on by Smart who notesthat its use arose from a contention

“... that each individual is capable of reading and interpreting Scripture” (Smart 1974 p.138).
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Thisbdlief in the capacity of ordinary people to draw meaning from wisdom expressed at
different times and different places around the world, and to apply it in their own contexts, has
become so commonplace, that it seems strange that it was not awaysviewed inthisway. This
shift within the Protestant section of the Christian Church, to the affirmation of the layperson
rather than the priest asalegitimate interpreter of Scripture, arose as people declared (for a
variety of reasons) their right to beled by the Holy Spirit directly (Jn.16:12-15).

Thisdid not mean that Protestants turned their backs on the role of scholarship and
academicinvestigation in the area of hermeneutics. Far fromit. Infact it wasthedriveto
develop centresfor academic study of Scripture; to train people to do such academic study; to
train field workers (clergy) who could interpret Scriptureintelligently and train lay peopleto
do the same; and to devel op lementary and secondary schoolsto foster literacy in support of
such an activity; which wasthe primary drive for the Protestant churches around theworld in
the educationd field. Our own Brandon University arose from the amagamation of Prairie
College (secondary school) and the M cK ee Academy (postsecondary school) both of which

were started by the Baptist Church (Brandon University 2004) for precisaly these purposes.

Supplementing Face Value Her meneutical Insights

Even though agreat dedl of information can be drawn from atext at face value,
hermeneutics can be greatly enhanced by understanding the context within which the text was
originaly written. | witnessthis repeatedly when helping recovering al coholics grapple with
one particularly terse section of their main book Alcoholics Anonymous (Alcoholics Anony-

mous 1976), and the exampleisinformative.



The background information on steps six and seven of the 12-step program contains
all theinformation that is necessary, but it is so densely written that it isamost totally incom-
prehensible. In order to help people understand what's being said (the concept in thetext is
itself quite smple), | use atwo-step processto facilitate their use of hermeneuticsin this case,
just asthey have done earlier inthetext. First of dl | take them back to two earlier pages and
introduce the context within which the book was written in order to broaden their base of
understanding. That is, the book was written by agroup of peoplein 1935 asaway of re-
sponding to the flood of requestsfor information about the new organization, Alcoholics
Anonymous, after word spread across North Americathrough the media about its existence.
Bill W. agreed to “write’ the book only in the sense of being a scribe for the group. Sothe
book was written asatimesaving “love letter” response to adeluge of mail prior to the days of
the Internet. It included that famous line * here are the steps we took, which are suggested asa
program of recovery:...” (AlcoholicsAnonymous 1976 p.59). Thebook itself was edited by
thissmall group of people sitting with coffee and cigarettes around somebody’ s kitchen table.
At one placethereisalist of possible responses a person might have after taking their fifth
step (sharing their life story with another human being, and owning their past). At first glance
itjust lookslikealist. But knowing the context within which it was edited, alows oneto
have aseat at that table. | tell the person “1 picture Bill W. coming in and presenting the next
piece of text for their approval. Perhaps he said something like, “ after we' ve done thefifth
step wefed pretty good”. But before he can moveon, | picturethere being protests, with
everybody saying, “Well, that wasn't my reaction!” Intheend it seemsto have been decided

toincludealist of the reactions of everybody around the table that night. We don’t know for



sure, but let’sjust listen to the text with that picture in mind, and then ask ourselves, if we had
been sitting around that table that night what would we have added as our reaction to having

doneour fifth step?’. Then | get them to read the passage:

Once we have taken this step, withholding nothing, we are de-
lighted. We can look the world in the eye. We can be alone at perfect
peace and ease. Our fearsfall from us. We begin to feel the nearness of
our creator. We may have had certain spiritual beliefs, but now we begin
to have aspiritual experience. Thefeeling that the drink problem has
disappeared will often come strongly. We feel we are on the broad high-
way, walking hand-in-hand with the spirit of the universe (Alcoholics
Anonymous 1976 p.75).

The processworkslike magic. Once peoplereframetheir experience of the“Big
Book,” adding to their subjective face-value hermeneutics, an enriched awareness of the
context within which the book was written, that awareness carries over into other sections of
the book, such asthat densely written section on steps six and seven, and suddenly they’re
ableto hear thewordsin away that makes sense to them, which up until that time meant

absolutely nothing.

The Role of Support Personnel in Hermeneutical Analysis

Thisexampleillustrates the Protestant church’s conception of therole of scholars,
professors, and clergy in relation to the task of hermeneutical analysis on the part of lay
people. Theleader’ sroleisto provideinformation, background, and training inimproved
technique, thereby opening up and enriching the capacity of lay peopleto experience and
interpret the text for themselves. The assumption isthat hermeneutica andysisisanormal

human function, and that like curling, it'sagamethat can be played at many different levels.



Reflections on how we under stand the world around us

The above example dso draws attention to the question of just how it isthat such
“magic” happens. That is, how does our mind work, when it comes to understanding; to
transferring understanding to new fields or contexts; and to interpreting the actions, words,
and artefactsin theworld around us? How do we know our interpretation isright? Do the
answers obtained by scientistssusingthe® ... empiricist, logica atomistic, designative, and
representational account of meaning and knowledge’ (Schwandt 2000 p.196) have a particu-

lar corner on accuracy that other human beings do not?

Central Tenets of Philosophical Her meneutics

Schwandt points out, that there isawide range of opinion on this subject, and that
qualitative research workers, for the most part, lean toward a perspective on the matter which,
although quite diverse, rgectsthe classicd scientific “objective’ outlook (Schwandt 2000
p.196). In hisarticle on the subject in the Handbook of Qualitative Research, Schwandt
outlinesfour key tenets of philosophica hermeneutics (the branch of philosophy that looks at
how understanding works, with a particular focus on the hermeneutical dynamic) (Schwandt
2000p.196):

[ | Understanding is part of being ahuman being, “...understanding is

interpretation...” (Schwandt 2000 p.194).

[ Tradition (richly defined) can never be set aside, constantly affects how we

see, and therefore is best harnessed as an asset in the seeing process. However, all

tradition is modified by new input, which in turn sees the world from a changed
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perspective — it is an iterative process (Schwandt 2000 pp.194-195).

[ | When engaging in our world in such a dialogue, we put all our tradition at
risk by our very entry into that dialogue. Inthat sense then, the newly changed
traditionisarrived at by an (instantaneous) negotiation in our mind (Schwandt
2000 p.195).

[ | We do not apply new understanding as some sort of commaodity, but rather
we are changed, and that newly changed person acts and reacts differently in the

world (Schwandt 2000 p.195).

Appropriateness of the Research Method tothe Larger Task at Hand

Schwandt closes his article with an interesting comment, noting that what is at issue
here, (and in the other items heraises), is“... how each of uswantsto live thelife of the socia
inquirer” (Schwandt 2000 p.205). In my own case, | do not take either qualitative methodol-
ogy ingenerd, or the hermeneutical approach to text andysisin particular, astheonly way |
chooseto“livemy lifeasasocia inquirer.” Rather, | believethat hermeneutica text analysis
happens to be the most appropriate methodology for meto usein addressing my particular
research questions at thistime. Thisresearch method parallels the process used by many
liberal and conservative clergy in the Protestant church asthey do their background prepara
tion for preaching in their congregations and as they conduct their own persond study of
Scripture along with their lay people. Inthissensethisresearch project isbeing carried out on
their behaf asapreliminary exploration of theissue at hand, using the same techniques that
church leaderswill uselater if such apreliminary exploration warrantsthe use of their timein

order to consider further the concept of an interactive relationship with God.



The Nature And Place of the Biblical Text

Range warswithin the university are not new. Prickett, in hisreflectionson the
relationship of Biblica interpretation and poetry (Prickett 1989 p.1), saysthat theology and the
natural scienceswere distinctly separated from the rest of the university in 1809 when the
University of Berlin was established, privileging in this case, the humanities, asbeing the
epitome of the university. He notesthat it was a century before the same divison wasmadein
Britain, enabling the English Romantic poets, during the intervening period, to cross back and
forth between the humanities and theology without difficulty. 1nmy own experience over the
last four years, it has been interesting to note the number of people who are surprised that
either theology or the humanitieshave any businessat al in an “interdisciplinary” Rural
Community Development Department. Even more astonishment has been evident on the
faces of some people when they find out that my research subject involves atext that is 2000
yearsold. HansWalter Wolff, in a chapter in Westermann's Essays on Old Testament Herme-
neutics, makes an interesting aside that interest in history, in his estimation, has dropped partly
because of therisein favour of evolutionary philosophy, because in popular understanding of
that philosophy, things historical are rendered irrelevant (Wolff 1979 p.336). Hisarticle
concerned texts 600-800 years older than mine.

Thetext to which hermeneutical analysisisapplied in my study, isaset of four narra-
tives, the* Gospels’ according to Matthew, Mark, Luke, and John. These four narrativeswere

selected out of the sixty-six documentsin the Protestant Christian Bible, becausethey are



generaly regarded asthe core material of the New Testament in the church, and because they
focusison thelife and teaching of Jesusrather than that of hisdisciples.

These books are thefirst four books in the New Testament, in the Protestant Christian
Bible. They, dong with twenty-three other pieces of New Testament literature were gradually
consolidated into the “canon” by 360 A.D. (Sanders 1964 p.682) as being the most appropriate
selectionsfor public usein the Christian Church (Sanders 1964 p.680). Opinionsasto the
time of their writing vary considerably, but the sequence of their writing isvery well-estab-
lished (Grant and Luccock 1951 p.630). The gospel of Mark waswritten first, and isthe
shortest of the four narratives (Williams 1964 p.748). Matthew wrote his gospel next, basing
his structure on that of Mark, but adding hisown material (Williams 1964 p.748). Lukewrote
next, and his gospel was actually the first volume of atwo-volume work, the second volume
being The Book of Acts (Lampe 1964 p.882). Luke, who had accessto both Mark and Mat-
thew, based hiswork on Mark aswell, and added in hisown materia (Williams 1964 p.820).
These three Gospels, because they use the same structure (that of Mark), arereferred to asthe
“Synoptic” Gospels (Williams 1964 p.748). The Gospd of John waswritten last, and al-
though he did not use Mark’s structure, he may have had knowledge of the other Gospels
(Barrett 1964 p.844). He seemsto have written his Gospel in acomplementary fashion to the
other three, in order to fill in missing material, and add his own theologica comment (Howard
and Gossip 1952 p.437).

The Gospel of John has most of its materid clustered around several of the annual
feastsin Jerusalem which Jesus attended, while the other three Gospels material, except for

thelast Passover feast in Jerusalem, concerns events between the festivals.



All four Gospelswerewritten by different authors, at different times, for different
Church communities, located in different towns. All four Gospelswere concerned with the
same core subject matter — the life and teaching of Jesus— with the main focus on the last
two and one-half to three years of hislife, which aso constituted histhree years of ministry in
Israel. He, Jesus, lived from about (earliest) 8 B.C. (Taylor 1951 p.115) to about 28 A.D.

It isestimated that Mark, possibly a companion of the apostle Peter (one of the origi-
nal 12 disciples of Jesus), wrote his gospel at the earliest about 40A.D., for the community in
Rome, where Peter had moved (Johnson and Buttrick 1951 p.240). Matthew, possibly one of
the original twelve disciples, wrote no later than 100 A.D. (Johnson and Buittrick 1951 p.241),
but it was probably earlier. Written possibly intheinterior of Palestine, hisbook may have
gained wide acceptance through its adoption by acommunity such asthe onein Antioch
(Johnson and Buittrick 1951 p.231). Luke, the physician who traveled with Paul (who seems
to have had some kind of physical allment) (Lampe 1964 p.882), may have based much of his
book of Actson hisown diary (Johnson 1962 p.1319). He collected agreat deal of other
materid in histravels, compiling it into atwo-volume work for an otherwise unknown Roman
officia by the name of Theophilus (Acts 1:1) likely around 80 AD (Lampe 1964 p.820). John,
thelast of the origina 12 disciplesto survive, wrote his gospel sometime between 90 and 115
AD, possibly intheregion of Ephesus (Barrett 1964 p.844).

Thisresearch project was donein trandation, using The Revised Standard Version of
1952 (May and Metzger 1977). The Gospel Parallels (Throckmorton 1967), hasthe Synoptic
Gospelsinthree paralel columnsmaking it easy to compare those three versions of the

narrative, and isaso based on the Revised Standard Version trand ation.



Chapter 7-Specific Process Followed

Teasing Out the Fabula
Although the excellent techniques articulated in Meike Bal’s Narratology: Intro-

duction to The Theory of Narrative (Bal 1992) are not appropriate for this particul ar
project, | found hisinsight into the three levels of the narrative to be extremely helpful in
deciding how to approach a hermeneutical text analysis of four parallel narrative ac-
counts. Bal outlines how any narrative, real or fictitious, can be morereadily analyzed if
it isthought of as being in three interconnected layers. He goesinto great detail asto
both the nature of these layers, and typical indicators within any narrative which would
flag aparticular detail as belonging to one of the other layers. Thisdetail is beyond the

scope of this study, but the basic concept is useful.

At thelowest layer of any narrative, Bal says, iswhat iscalled thefabula (Bal 1992
p.11). Thefabulaisthered or imagined series of eventswhich go into anarrative. The next
layer up, isthe story layer, wherethereis*“an intentional ordering of the story for a purpose”’
(Ba 1992 p.50). Inour casewe have four stories, each written by one of the four gospel
writers, even though they al are concerned with the same series of events, or fabula— the
teachings and actions of Christ during hisministry. Intermsof narrative analyss, Bal says
that thereisathird layer aswell, which concernstext. Itisat thetext leve that the narrator

selectswordstotell the story (Bal 1992 p.119).



| decided that the purposes of thisresearch project would best be served if | arranged
thefour gospel narrativesroughly parallel to each other, and worked through the emerging
fabula according to the four narratives smultaneoudy, as much as possible. My objectivewas
to distil out acommon fabula, and use the materia from that layer as the base for my herme-
neutical text analysis, with itsfocus on the research questions centred on Andrew Murray’s
insights. The other aternative wasto deal with each gospd sequentialy, but that would
immediately launch meinto constant considerations at the story and text level. For example, a
sequentia approach would require factoring in each author’ s unique audience and the context
into which hewaswriting. | did not feel that bringing these upper two layerswould add
anything useful to the study, but on the contrary, would likely render it impossibly large and
unwieldy.

A second consideration played into my decision to work with thefabulalevel asfar as
possible. | felt thisapproach might leave both liberal and conservative schoolswithin the
Church free to make their own mental adjustmentsto anything | might draw from the fabula
level. Liberal and conservative scholarsvary in the approach they take to matters such as
duplications between four gospel accounts. | felt that if | could keep the focus of my study
limited to the fabula, and be clear about decisions | made about sequencing, | could leavethe
othersto make alowance for any issuesthey felt relevant from their perspectives.

The purpose of this study is not so much to have the final word on the research ques-
tionsat hand, but rather by means of these research questionsto open up the possibility that
Andrew Murray’sinsights might warrant deeper examination and further discussion. Inthis

sense, thisstudy isexploratory in nature, and suggestive in purpose.



Limitstothe Study
| further decided to limit the beginning of the study to the beginning of Jesus formal

ministry rather than include the birth stories. | decided not to extend the study into Luke's
second volume, the Book of Acts, except for the part at the first which forms abridge between
histwo books. | felt that the material within my selected range would be sufficient for the
answering of my research questions, and that if there was need to investigate further, that

could well beleft to others.

Processfor Aligning the Four Narratives

In 1997 | saw areport of, and materia s from, aworkshop conducted by Dr. Dann
Spader of Sonlife MinistriesInc. (Boldt 1997; Spader 1997). Spader’sworkshop was part of a
graduated series of leadership devel opment workshops designed for the Evangelical wing of
the Church. What caught my eye at that time was not so much hisleadership input, or the
larger purposes of hisworkshop, but rather the ingenious way in which he had harnessed one
of the standard books we had used in theology, The Gospel Parallels, in order to line up the
four Gospels for smultaneous consideration. At thetime | saw Spader’s materias, | con-
structed my own chart, and blocked out the Gospels, basing it roughly on his approach, and
then constructed a second chart designed to examine thefirst one hundred and fifty years of
Church history using asmilar system. My purpose at that time was to see whether his system
was helpful or not, by using several of my own textua questions astest questions. Although |

disagreed with some of the decisions he madein aligning the four Gospels, | found that his



clarity about the basis of those decisionsfacilitated making my own adjustments. | decided to
use an adaptation of hisapproach in aigning the four Gospelsfor this study.

The bulk of the material in the Gospel of John takes place during one or other of the
annud festivalsin Jerusalem. In order to dign the four Gospels, the festival materia from the
Gogspd of John formed a set of anchor points throughout the three years of Jesus ministry. A
few other common eementswithin the four Gospels serve asimilar purpose. The synoptics,
because they used Mark asacommon base, were much easier to align. Once these anchor
points were written into the Bible texts, and the relevant sections from the Gospel Parallels
(Throckmorton 1967) were located and marked aswell, | |eft the lignment in rough form,
rather than following through exactly. | wanted to let the narrative unfold as | walked through
it, making fine sequencing and alignment adjustmentsin light of the content asit emerged.
Periodically, | would block out a section ahead, particularly if it became difficult to sort out the

logical sequencing of events, and then work my way through that section.

Modular Organization

Segments or modules of the story which | used asthe focd pointsfor reflection, varied
in size depending on the content, and its hermeneutical impact in relation to research questions
at hand. 1n some cases amodule would encompass severd paragraphs, whilein other casesa
singleline or phrase would be the focus for several modules. Moduleswere handwritten,
tended to be about 2500 wordsin length, and werefiled in three-ring binders separated with a
variety of coloured tabs. Thesetabsindicated which year of ministry Christ wasin, the

number of disciples he was dedling with at the time, whether the festival was underway at the



time or not, and if o, which one. Altogether, four hundred sixty-eight modules were written

over an eight-month period.

Maintaining Rural Community Development Focus

As Seinmudler points out, hermeneutica analysisisthe basis of exegesis and homi-
letics (preaching) (1958 p.249) in the Church. In order to help me keep the community devel-
opment focus, | sequenced the numbering of the modules on a52-week cycle. Thismimics
what clergy in my two target groups (liberal and conservative) would be doing in their com-
munitiesif they were doing ahermeneutica text analysis of the same passages, with their
community needsin mind, in preparation for preaching or teaching from that particular
passage — while using that passage as abasisfor talking about Andrew Murray’sinsghtsin
their context. Theinformation, text alignment, and tab-section flags were then assembled on

an Excel spreadsheet for ease of analysis.



Part 4-Findings

Chapter 8-General Emergence and Overall Dynamic of
theFabula

New Depth Emergesin the Fabula

Aligning the four Gospelsin parallel, with as much correspondence as possible
between them brought the fabula of the narrative to the foreground for me. Itdidsoin
such away that my background knowledge and familiarity with the story and text level
information did not interfere with hearing afresh the words of Jesus as recorded in the
four narratives, and “experiencing” afresh his actions and interactions for the two and
one-half year period of hisministry. Proceeding slowly and reflectively over an eight-
month period, attempting to reconstruct as closely as possible the events as presented in
the four Gospels, while stopping to “look around”, allowed the sheer drama of the story

to emerge from the page.

A new sense of the overal flow of the fabula became an important aspect in answer-
ing the research questions. The stature and depth of Jesus’ personality was enhanced for me by
the dynamics of the events he stimulated through his encounters with the people. The sense of
therising tension, first in the North (Galilee) and then in the South (Judea), becomes evident
when thefour gospel narratives are considered s multaneously, adding anew dimension of

depth to the dynamics of thefabula.



The Overall Event Structure which Emerged
Jesus, about the age of 30 (Lk.3:23) , goesto the Jordan River just to the northeast of

Jerusalem (Mk.1:35) from his home farther north in Nazareth (Jn.1:5-6). Heisbaptized there
by his cousin John, an event which marksthe beginning of hisministry (Mt.4:54). After a
brief time in the surrounding wilderness praying with the Father, about his approach to minis-
try (Mt.4:1-11), and working a ongside John (Jn.4:1-3), he heads north to the areawhere he
grew up (Lk.:4:16), and centresthefirst part of hisministry in threelittle towns at the north
end of Lake Galilee (Mt.11:20-24). Heworksat first in what seemsto be aseries of “one-
shot” missionary endeavours (LK.:4:1-5:27), following which he“calls’ four disciples
(Mt.4:18), with whom heworksfor thefirst year and ahaf of hisministry (Mt.10:1; — if
Jn.5:1 coincides with Mt.9:9). He then increases this number to 12 (Lk 6:12-13), and eventu-
alyto72(Lk.10:1) disciples.

While working in the north, avolatile mix of extreme popularity (Mk.6:34) and sharp
opposition (Mk.6:14f) develops. Perhapsin order to defuse this unstable situation (Lk.13:31-
33), hetakesaseries of journeys outside of hisworking areareturning each timeto hishome
base in Capernaum (Mk.9:33), pausing there briefly before departing again (Mk.10:1). His
first trip isto the Northwest a ong the Mediterranean coast (Mk.7:24f), the second in the
oppositedirection along the eastern side of Lake Galilee (Mk.7:31) , thethird isdue north
(Mk.8:27) , and the fourth sweeps south of hishome base, but without crossing into the
southern province (Mk.9:30).

At the point of hisexpansion to seventy-two disciples (Lk.10:1f) he crosses over into

the southern province of Judea (MKk.10:1ff), working ever closer to Jerusalem (Lk.13:22) .



Throughout hisentire ministry he makes severa tripsto Jerusalem during their festivals
(In.2:13; 5:1; 7:1; 10:22; 13:1). Following an attempt on hislife at one of those festivals
(In.10:31) approximately three months before he wasfinally arrested and killed, he goes back
acrossthe Jordan River to the east (Jn.10:40), near where he had originally worked with his
cousin John (Jn.10:40), asthisareaisin adifferent political jurisdiction, providing thereby a
margin of safety (Jn.10:40).

Hereturnsfrom that area after avery short period of time (Jn.11:8), because of the
sicknessand death of hisfriend Lazarus (Jn.11:1), who livesin the village of Bethany
(In.11:1), about two miles east of Jerusdlem. He seemsto realize upon returning to the
Jerusdlem areathat he would beraising hisfriend Lazarus from the dead (Jn.11:11), thus
making his continuing presence intolerable for the authorities (In.11:4). Shortly after the
eventsin Bethany he takes histwelve disciplesto asmall villagein the hills about fifteen
miles northeast of Jerusalem (Jn.11:54), where he seems to wait for three months until Pass-
over time. About aweek before Passover (In.12:1) he goesto Jerusalem (In.12:1), perhaps
using Bethany as his centre operation for the fina week of hislife (Jn.12:1). After aweek of
public teaching in Jerusalem (Lk.22:53) heisarrested at night in asmall park between Jerusa-
lem and Bethany (Jn.18:1f). Heisgiven aperfunctory tria (Jn.18:1-19:16) and quick execu-
tion (In.19:17f), following which he rises from the dead (L k.28:5-6) and spends ashort period
of time consolidating hisgroup of disciples (Acts 1:3-8. At this point he ascendsinto heaven

(Acts 1:9-11), and sendsthe Holy Spirit to guide and empower hisdisciples (Acts 2:1-47).



Jesus Mentoring Process Possibly Increases Tension

Spader’s conjectures (1997) that Jesus organized hisdisciplesin apyramid-like
structure of “pairs,” with each pair being given other pairsto work with, resultingina
groundswell of well-mentored followership. This possibility provides an ingredient for addi-
tiona tension (Spader 1997). When the four, then 12 then 72 disciples are combined with the
two other numbers we hear around about the time of Jesus execution and resurrection — 500
(1 Cor.15:6) and 3000 (Acts 2: 41) — it formsageometric progression of “pairs’, meaning
that Jesus may well have entered Jerusalem with 500 followersin thisloosdaly organized
extended pyramid network. If that wasthe case, it would partly explain why he was not

arrested in broad daylight, and why histrial and execution were carried out so rapidly.

A General Context of Dramaand High Tension

The execution of his cousin John by Herod about midpoint in Jesus ministry (Jn.9:7-
9), the constant harassment (Jn.7:1), and the attempts on hislife (Lk.5:29; n.10:31) , all serve
to makeit abundantly clear that his ministry was not one conducted in quiet contemplative

serenity, but rather in the context of high tension and drama.

The Hermeneutical Text Analysis Proceeds

The process of hermeneutical text analysisisthe opportunity to “wak with” Jesus
down each dusty road, be a participant in each crowd, identify with the many personalitiesand
subgroups he encounters, listen each time he preaches and teaches, and observe the contexts
within which such preaching and teaching take place. Inthe original fabula, each member of

the crowd or each person who encountered Jesus would bring their own current lifeissues and



guestions. Sotoo, | carried my research questionswith meas| journeyed with them, asilent
and unseen participant in the various dynamics. What follows are the answers| received to
my questions throughout this endeavour. Central to al of these questionswas my underlying
curiosity asto whether Jesus was seeking an ongoing interactive relationship with the people
he encountered, and whether there was any indication that heis continuing to seek such a

relationship with peopletoday.



Chapter 9-Answerstothe Four Questions

Question one: AreAndrew Murray’stwo insights, which highlight
Christ aswanting an interactive relationship with people, sustained by
thetext?

Insight 1: “What do you will that | do for you?” (“Areyou in thiswith me?”)

Greek does have two words, one meaning wish in a quite general sense
(aiyéiiaé), and the other denoting the added component of willingness to be involved

with the bringing about of the wish (é4é&u) (Greek Lexicon-Author Unknown 1886
p.286). The word-choice, (€déu), made by the author in this case, does bring out the
meaning to which Andrew Murray draws our attention. According to thisinterpretation,
Jesus does say to the man, in effect, “what are you actively willing that | do for you?" If
that isthe case, then indeed what Jesusis asking relates not to details of avague wish on
the man’s part, but rather to the level of personal commitment, to active participation in

achieving such awish, and to his opennessto living with the results thereof.

Theincident Andrew Murray focuses upon happens towards the end of Jesus' minis-
try, and might reflect his growing desire to make explicit the need for persona involvement on
the part of people who make requests of him which would render their relationship interactive.
Jesusisvery aware that within aweek or so hewill likely be dead and risen, and he may well

have been trying to make this aspect of their future relationship clear.



Spader (1997) draws attention to awell-known pedagogica method adopted by Jesus,
that his main task was teaching and training his disciples, and that he did so by teaching,
preaching, and healing in apublic forum, at which the discipleswere in attendance, debriefing
them in private afterwards (Mt.13:1,10). If that isthe casein thisincident, then Jesus ques-
tion to the blind man may well have been designed as aset up for a pedagogical moment
during adebriefing session with the discipleslater. That is, the discourse on prayer during the
Last Supper (Jn.14-16), about aweek later, brought forth teaching with much the sameinter-
active prayer-principle aswas acted out in this particular setting.

Thisparticular insght gains additiona strength from an argument of silence. Asl
“waked along” with Jesus and his disciples during what's known of their two and one-half
yearstogether, | saw or heard nothing which would contradict Andrew Murray’sinsight about
Jesus seeking such an interactive rel ationship with people on an ongoing basis. Thereis
another incident in which Jesus uses this same phrasing, and it is used in the context in which

Andrew Murray’s second insight is Situated (Mt.10:35-36), aswe shall see.

Insight 2: “ Whatsoever you ask in prayer, believethat you havereceived it, and it
will beyours’. (“check your mail™)

The second statement of Jesus which Andrew Murray draws attention to, occursin
Mark (Mk.11:20-26), while echoes of it appear el sewherein the gospel narratives. The Greek
sentence itself (Mk.10:35-45; Mt.20:20-23) is somewhat convoluted and open to interpreta-
tion. However, if Andrew Murray’sinsight is sustained, the insight does help to explain the
strange attempt by James and John (and/or their mother) to get Jesusto accedeto their request

that when he arrivesin hiskingdom, they may be granted the privilege of sitting on hisright



and left hand (Mk. 10:37; Mt. 20:21). Theway thisstory isrecounted in the gospels echoes
thisteaching of Jesus. In theteaching, Jesus says, “whatever things asyou cometo believe
that you have received, whilein prayer, ask for them and they will betoyou”. It dmost
sounds like these two disciples only partially understood what Jesus had been teaching them,
by the way they phrasetheir question. In Mark’sversion they say to him, “ Teacher, we want
you to do for uswhenever we ask of you...” (Mk.10: 35).

At this point Jesus responds to them with the same question he will use afew days
later with the blind man, “What do you want meto (will that I) do for you?’ (Mk.10:36). Itis
interesting to note that James and John’s request happened on the same stretch of road asthe
incident with the blind man in Jericho. Jesus and histwelve disciples had been coming out of
their three-month retreat in the Hills 15 mi. north-East of Jerusalem at the time, and passed
through Jericho, on the way to Jerusalem just before the last Passover. On the subject of
willingnessto participate in both process and results of one's request, Jesus then asks them
“areyou ableto drink the cup that | drink, or to be baptized with the baptism with which | am
baptized?’ (Mk.10:38). In other words he asked them if they were able to go through what he
was about to go through in Jerusalem. Although they replied in the affirmative (Mk.10:39), he
knew that in fact they would fleein the face of trouble (Mk.14:27), which they did (Mk. 14:
50). It seemsthat in theselast few daystogether, thisissue of requesting things of Jesus, and
hisdesireto makeit abundantly clear that such requestsinvolved the active and willing
participation of the person making the request in an ongoing interactive relationship with him,

wasapriority item on the agenda of Jesus.
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Aswith thefirst of Andrew Murray’singights, in regards to the argument from silence,
| encountered nothing in any of the four gospel narratives which negated such an interactive
interpretation (the argument from silence).

In short, | believe both of Andrew Murray’stwo insghts, which highlight Christ as
wanting an interactive rel ationship with people, are sustained by the text, and that based on the
other instances of Jesus' use of these two concepts, acase can be madein support of Jesus

having held these two thoughts as an integral part of his outlook.

Question two: If Andrew Murray’sinsights are sustained, what weight
might be given to the relative importance of an interactive relationship
with Christ in the overall gospel narrative?

It isclear that the contents of Andrew Murray’sinsightsrelating to Jesus desirefor an
ongoing interactive relationship with people are not specifically mentioned in hisfinal instruc-
tions, so they certainly do not play adominant rolein Jesus steaching as such. In Matthew’s
account of Jesus' closing words of instruction (the “ Great Commission”), Jesus talks about
discipling, teaching, and baptizing (Mt.28:18-20). In Mark, hetaks of preaching and baptiz-
ing (Mk.16:15-16). In Luke, hesayshow “... repentance and forgiveness of sinsshould be
preached in hisnameto all nations beginning from Jerusdlem” and of their being hiswitnesses
(LKk.24:47-48). In John he speaks of sending them out as he a so was sent (In.20:21), and
instructs Peter specifically about feeding hissheep (In.21:15-17). Intheearly part of Acts,
Jesus speaks of them being hiswitnesses (Actsl: 8). Jesusdesirefor aninteractive relation-
ship with peopleis not mentioned in the accounts of hisingtructionsto either the twelve

(Mt.10:5-13), or seventy-two (Lk.10:2-12) disciples, asthey went out on their earlier missions



throughout the two and ahalf years. The sense of the centrality or importance of the content
of Jesus teaching to which Andrew Murray draws attention, isthat of it being “critical” but
not necessarily large. |1 once asked aperson whosejob it wasto supply partsfor the German
tanks at the Shilo Army base, what the smallest part was that would keep one of those huge
tanks from operating. Hereplied, “ A small gasket. All therest of the tank can be fully opera-
tiona, but without that gasket, that tank isn’t going anywhere.” Itisinthat sensethat | mean
that the content of Andrew Murray’sinsight, in relation to the rest of the gospel materid, is
smdll, and likely critical, but not the main thrust of the gospel .

In short, | believe that athough Jesus seemsto have held the two thoughts contained
inAndrew Murray’sinsights (“Areyouin thiswithme?’ and “Check your mail”), they seem
to have played more of abackground rolein hisoveral teaching. Although they seemto be

critical to histeaching, they did not seem to play adominantly overt roleinit.

Question three: Did Jesus himself have an interactiverelationship with
the Father, and then teach othersabout it?

Jesus saysthat he lived in interactive relationship with the Father (In.5:17-46; 8: 28-
30); that he did nothing that he did not see the Father doing (Jn.5:19; 8: 28); and that he said
nothing that the Father did not want him to say (Jn.3:34; 5:30; 8:16; 8:28; 12:50). Thisisin
keeping in agenera way with Andrew Murray’s second insight — that Jesus advised us that
we should accept delivery or ask for the things we' ve cometo believe whilein prayer that we
have received, rather then fretting about the thingswe have not received. His statement that

“my father isworking still and that | amworking” (Jn. 5: 17) isalso in keeping in agenera



way with his advice that we ask only for what we are actively willing to participate in attain-

ing, and with the results of which we arewilling to live (Andrew Murray’s second insight).

The Selection of the Disciples

In amore specific way it isinformative to notice the account of Jesus selection of his
twelvedisciples. Just as he recommended to others, he became convinced whilein prayer that
he had received from the Father the names of the specific twelve whom he then called
(Lk.6:12-16). Helater spoke of the fact that his understanding of his mandate here on Earth
was to disciple those specific disciples, “and not lose one of them” (Jn.6:39). As| went
through this hermeneutical experience, one of the things which became evident wasthat a
good case could be made that he really was not necessarily impressed with the twelve men he
wasgiven (Mk.8:33; Lk.9:55; Mk.16:14). He had to reassure the eleven remaining disciples
that hewasfully aware of Judas weakness, had not been duped (Jn.13:18-19), and that things
would be dl right with the people with whom Judas had been working (Jn.13:20). One gospel
writer even comments on the fact that Jesus, “having loved (a Greek word meaning working
for their welfare) hisown who were in theworld, heloved themto theend” (dn. 13:1), a
comment which takes on added meaning if we consider that perhaps he did not redlly enjoy
having them around. They did after al flee for their liveswhen he was arrested. Itisinterest-
ing to note that when he moved from four to twelve disciples he had hisfour disciples pray
that the Father would send more harvestersfor the crop — another indication of his orienta-
tion to work with what he was given — rather than asking them to pray that he might receive

wisdom to make agood choice himsalf (Mt.9:37-38).
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Jesus Understanding of HisLarger Mission

In terms of Jesus understanding of hismission in the larger sense of the term, and the
“cosmic” task of conquering death which was histo accomplish, he seems also to work on the
basis of it having been given to him and his having come to an understanding of that redlity in
prayer. Thereisanincident on histrip north of hishome basein Capernaum, where he goes
up on the mountain with Peter, James, and John, and istransfigured whilein prayer (Lk.9:28-
36). Thereisafascinating choice of wordsin describing thisincident (Lampe 1964 p.832),
when the gospel writer speaks of him talking with Moses and Elijah. Theterm used, “Exo-
dus’, harkens back to an incident in early Israglite history, where M oses was taking the chil-
dren of Isradl out of Egypt and had found himself trapped between the Red Seaand the
encroaching Egyptian army. God told him that hewasto “ stand till and watch the salvation
of God”. The next morning awind blew the water down the other end of the Lake alowing
Isradlitesto crossover. A wind then blew the water back (Psalm 77:16-20 saysit wasa
hurricane of some sort) before the pursuing Egyptians could cross over after them (Ex.13:17-
14:30).

The earthly mission that Jesus was involved in was “ preaching the good news of the
kingdom of God” (Lk. 4: 18-20). He stated quite openly in Jerusalem that he was no coward
or hireling-shepherd fleeing at the thought of trouble in the South, but rather that he was
building for the long-term rel ease of people, and that when the time was right he would be
back without flinching (Jn. 10: 11-18).

Jesus knew that once he moved into the Jerusalem area he would come under direct
attack from the authoritiesthere (Mk.9:31), who had aready made threats on hislife

(Lk.13:31). He also knew that for his disciples such threats would be sufficient to drive them
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away at least temporarily (14: 27-28). He knew they viewed death, or the threat of death as
the ultimate block to any activity, and that they would back away from it whenever it became a
reality. Hewas convinced that death is permanent (Jn.32:34-36), and often quite ugly
(MKk.14:34-36), but that it was not ultimate (Mk.15:62). He believed that God would raise
him back up to life (Jn.12:31), and that when he came back, his disciples would see that death
wasin “fact”, or in “threat”, no barrier to the best thingsin life (Mt. 10: 28). That is, that he
would have “conquered death” for them. Itisinthissensethat the author of the gospel
describes Jesus conversation with Moses and Elijah as discussing “the Exodus (Lampe 1964
p.832) hewasto performin Jerusdlem.” As Moses had been backed up against the seemingly
impenetrable barrier of the Red Sea and had been taken through it, so too, Jesus was backed
up against the seemingly impenetrable redlity of death, and wasto be taken through it, releas-
ing thereby all people from their fear of it, and its dreaded hold on their livesand activities.
(Lk.9:31) Itisfollowing thisincident that Jesus shifts hisfocusfrom general teaching to the
task of preparing histwelve disciplesto weather the coming criss, so that he would have
someone to come back to see when he had been raised from the dead (Mk.9:30-32).

In the above example we see clearly that Jesus lived out both aspects of hisown
advice. AsAndrew Murray hasarticulated it, he “accepted delivery” of thelarger mission he
had cometo believe, whilein prayer, that he had received. Further, he asked hisfather to do
for him what he was willing himself to participatein. That is, hewaswilling to live with both

the process and the results of hisregquest being fulfilled.
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Jesus View of Crowds

Apart from the specific teaching that Jesus did which is cited above, he aso models
the two principlesthat Andrew Murray draws attention to (“are you with meinthis?” and
“check your mail”) in hisrelationship with the Father. That thiswas noticed at thetimeis
evident in acomment made by Martha, at the occasion when Jesusraised her brother Lazarus
back to life. When she met Jesus upon hisarriva, she says, “Lord if you had been here, my
brother would not have died. And even now | know that whatever you ask from God, God
would giveyou” (Jdn. 11: 22).

Jesus can also be seen modeling these principlesin the way he handled the crowds
(who werenot “givento him”) in relation to his disciples (who were given to him). Thereare
two instances while working in the north, where Jesus encountered large crowds. Onein-
stance occurred in hishome-base area where a crowd of 5000 people arrived at aretreat he
wastrying to hold with hisdisciples after their return from their first solo missions (Jn.6:1-13).
The second occurred when hewastraveling out of country on the East Side of Lake Galilee
(Mt. 15: 32-39). (Other instances of there being large crowds are mentioned but in less detall
(Mt.19:2; 20:29; Mk.2:4; Lk.19:3).) Thefirst of these two instancesisof particular interest
here. Jesusfed the crowd by meansof amiracle (Jn.6:11-12). The crowd wasimpressed, and
wished to seize him and make him their king (Jn.6:15). Heimmediately put his disciplesinto
aboat and sent them home (perhapslest they get caught up in such misplaced enthusiasm)
(Mt.14:22). Hedismissed the crowd (Mt.14:22), and dlipped off into the hills (Mt.14:23;

Jn.6:15).
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It isinteresting here to notice the contrast between the way Jesus saw hisrelationship
with hisdisciples and the way he saw hisrelationship with the generd population of listeners
(MK. 4: 10-13). Jesus very clearly statesthat his primary responsibility isto hisdisciples
(In.6:39), and that it was on the basis of their multiplying like leaven (Mt.13:33) through his
“mentoring”, or discipling process that he was going to do hislong-term work (Mt.28:18-20).
Thelarger crowdswere essentidly listeners, and provided acontext withinwhich to train his
disciplesby example (Mt.5:1). They dso provided a“farmteam” for the next round of
disciples (Mt.8:18-22) . He had no interest in working with 5000 people on along-term basis.
In hisgospel, John comments about Jesusin relation to the crowd at one point, “he did not
trust himsealf to them, because he knew al men and needed no one to bear witness of man; for

he himsdlf knew what wasinman” (Jn.2:24-25).

Jesus Useof Personal Challenge

Within the four Gospels, the modeling of the two principlesto which Andrew Murray
draws our attention, seemsto be confined to the life of Jesus. | did not see any clear modeling
of these principles on the part of hisdiscipleswithin the gospdl narrative.

In terms of the pedagogica process used by Jesus so asto move people aong from
being listenersto becoming disciples, he uses acombination of teaching and challenging,
working very interactively within whatever context he found himsalf. Thiswould tally with
his statement that we should accept delivery of what we cometo believe that we havere-
ceived, and work withit.

There aretwo large sections of teaching, the“ Sermon on the Mount” (Mt.5:1-7:29)

andthe*SermononthePlain” (Lk.6:17-49). Theformer isrecorded asbeing giveninthe
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context of acrowd, with thefocus on hisfirst four disciples (Mt. 5: 1). Thelatter isrecorded
as being given in the context of acrowd with the focus on the newly appointed twelve dis-
ciples(Lk. 6: 17). Much of therest of the teaching isdonein awide variety of contextsin
responseto current issues. He assignstasksto people which are uniquely tailored to them,
while at the same time being absolutely impossible for that person to fulfill. For example after
telling afamiliar story of the Good Samaritan, hetellsaman to live likethat (Lk.10:29-37).
Hetellsanother man to go sl his property, giveit away, and follow him (Mt.19:16-22). In
the context of the Sermon on the Mount he advises peopleto not just live by the variouslaws
which the Golden rule summarizes, but to dig deeper into thelevel of their intentions as well
(Mt.5:21-48).

In handing out these various assignments, whether in general or in atailor-made form
particular to an individual, Jesusistrying to confront people with their inability to live up to
even some semblance of decency. They arefar too sure of themsalves (Lk.10:29), so therefore
do not even really understand the issue. Heis content to hand out such assignments or de-
layed action stories (Mt.13:10-17), and turn people loose, as though he knows that once they
admit their inability to carry out such assgnments, they will be back with therea question on
their agenda— how can onedo that? | wonder whether the incident where Zacchaeus climbs
atreeto watch Jesus pass by in acrowd isjust such a second-round encounter. Jesus knows
him by name, and the level of response on the part of Zacchaeusis quite advanced (he returns

the money he stole, and changes hislifestyle asatax collector) (Lk.19:2-10).
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In short, | believe that the materia contained in the gospel narrativesindicatesthat
Jesuslived interactively with the Father and both modeled and taught this behaviour to his

disciplesand others.

Question four: Isthere any indication in the text asto the utility of
Andrew Murray’sinsights (into the possibility of an interactive
relationship with God) outside of Jesus home community?

Local Trainingfor Global Presence

The fabulawhich emerges amidst the four gospel narratives takes place within the
larger framework of across-cultural mission (Mt.28:18-22). Thereisno doubt that Jesus
understanding was that hiswork was globa in nature, and that though he conducted his
training and discipling program within the confines of hishome culture, and restricted the
activity of the people he wastraining to that cultural context (Mt.10:5-6) his parting instruc-
tionsto them lifted that restriction, permitting them to operate in any cultura context (Mt. 28:
19).

At both the opening (Jn.2:14-22) and closing (Mt. 21: 12-13) of hisministry there are
reports of hisdriving corrupt salespeople from the temple. Although the focus of both these
reports tends to be on the corruption, Jesus himsalf statesin the second instance that the
templeis supposed to be ahouse of prayer for dl nations[MKk.11:17]. In John’saccount of the
first instance, he tells how Jesus went on to compare his own body to the temple, saying,
“destroy thistemple and inthree days| will raiseit up...”, to which John adds“...but he
spoke of the temple of hisbody.” (In.2:19) In other words, as he pointed out to awoman

shortly afterwards, (In.4:23-24) Jesus saw himself asbeing the“historical shift over point”
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where people become the living temple where God lives, rather than there being astone
templeto which peopletrave. It may well bethat in adelightful play on thisimagery, Jesus
pushesthedisciples cultura envelope during the Last Supper. He says, “in my father’shouse
aremany rooms, if it were not so would | havetold you that | go to prepare aplacefor you?
Andwhen | goin prepareaplacefor you, | will come again and will take you to mysalf, that
wherel amyou may bedso.” (Jdn.14:2-3). Thislineismost frequently understood asa
referenceto life after death, but it may well refer to the cross-cultural mission which isabout
to break out fromits culture of origin.

Thisbreakout themeis portrayed in atelling vignette-incident which took place just
before the Last Supper. Some Greeks had come to Jerusalem to worship at Passover time at
this“house of prayer for dl nations’ (In.12:20 ff). The only problem wasthat they were not
allowed into the templeto listen to Jesuswho was preaching inside. They sent amessage for
him to come out and talk outside the temple. That message signalled to Jesusthat his hour
had come. Using theimage of agrain of wheat dying in the ground in order that aplant can
spring up with many kerndls, he indicates that his death is meant to be just such a breakout
point for theworld (In.12:24).

In short, | believe that a case can be made for the two concepts to which Andrew
Murray draws attention being part of the overall collection of teaching which Jesusintended
his disciplesto pass on both to their own home culture and to any other nationsinto whose
midst they might find themselves*having gone’. That is, that the interactive relationship he

sought with people of hishome culture wasintended to befor al people, and if asand when
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his disciples found that someone from any culture had been “ given to them” to disciple, they

might just want to share that little bit of good newswith him or her.
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Part 5-Significance

Chapter 10- TheApplication of the Findingsin the
Areas of Community, Economic, and Business
Development

Community development, economic development, and business development are
like three legs on the stool (Rounds 2000) when one considers the tasks involved in
moving communities forward in therural area. Each of these areas can be approached in
avariety of ways. The significance of the findings from this study will be considered

under these three headings.

A. Community Development

ThePossibility of Mutual Feeding
My interest in investigating the degree of biblical support for Andrew Murray’s

insghtsinto Jesus teaching on an interdependent life with God, hasitsrootsin the zeitgeist
which captured my imagination and to which my time and resources have been committed
over the years— the renewa of the Protestant Churchin rural Canada. To me, ministry is
community development, and the Christian Church, at its best is both the context of personal
and interpersonal growth, and an agent for change within acommunity.

At the present time the Protestant Christian Church on the prairiesis under extreme

stresswhich | believe could be relieved to agreat extent if the two great branches of this
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I nstitution were enabled to feed and support and empower each other. | believe that the
findings from this research, which indicate astrong biblical base for Andrew Murray’sinsight,
will go along way towards bridging the gap between these two divisions of the Protestant
Christian Church, enabling thismutua assistance to take place. Aschurch memberswork
through the implications and dynamics of Christ’sinvitation into an interactive life with him,
and find themsalves moving into a hedthier relationship with people from adifferent religious
perspective, they will then be ableto be of greater assistance within their own communitiesin
helping othersto work through similar dichotomies. Such an activity of empowering people

and building community cohesion isthe very essence of community development work.

L owering Of the Fear Factor

If Andrew Murray’s observations provide any meaningful bridge piece between libera
and conservative religious perspectives, it is because they alow both liberals and conserva
tivesto move from permitting the other view to considering its possible utility. His observa
tions enable them to entertain insights and perspectives of the other group without having to
give up aspects of their own perspective which they consider critical tother life. Insghts
from the other religious perspectives are needed, desired, and critically essential. The genius of
Murray’s contribution isthat he noticed the inter-dependent nature of therelationship into
which Jesusis calling us, rather than a dependent or independent relationship. When viewed
from the perspective of the angle diagram model, hisideas bridge the gap between the liberal
and conservative religious perspectives. Itisamost asthough we as human beings are more
concerned about having to give up hard-won territory in our own hearts and mindsthan we are

about any particular view that somebody else might hold. That is, it iseasier to entertain new
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ingghtsif they build upon thoughts which we aready hold, than if new thoughts must displace
theold.

Conservative Christians, those for whom “letting go and letting God” are central to
their way of life, and those for whom the miraculous intervention of God is particularly
worthy of praise seem far more concerned about any diminishing of thisredlity, than they are
about the presence and/or impact of the resources, power, and free-will built into lifein the
human dimension. Andrew Murray’singghtsinto Jesus' teaching about an interdependent life
with God, opens up the human dimension of life for them, while acknowledging that God is
the active and powerful agent inlife, quite capable of carrying out what they wasregard as
“miraculousinterventions’. When Jesus asked the blind man, “what are you actively willing
that | do for you?’ Jesusremained the active agent. He didn’'t ask the blind man to fix him-
self, nor did he call inlocal medical personndl. Hesimply said, “I can do thisfor you.” What
Andrew Murray isdrawing our attention to, isthat God still wantsto be actively involved in
our lives, and that he wishesto bring to al of life's situations his extra power, his extrare-
sources, and hisextraguidance.

What Andrew Murray’sinsights about an interdependent rel ationship with God add to
the thinking of the conservative group’s perspective, isthe human redlity, but they dosoina
way that does not detract from God'sinvolvement. What Murray isin effect drawing to their
attention isthat God wantsto do al sorts of thingsin their lives, and that in order to facilitate
hisdoing that, he periodically would like to get them to do “thisor that”. In other words,
Andrew Murray is pointing out that God would like to work together with them, interdepen-

dently, rather than doing everything for them. Itisfor thisreason that Jesus asksthe blind man



how willing heisto live with both the process and results of being healed. What Andrew
Murray ispointing out to people with aconservative religious perspective, isthat God asks us
the same question constantly: “what are you actively willing that | do for you?’

Liberal Chrigtians, those for whom taking hold of lifeisof critical importance, and
those for whom the power, resources, and freewill which God has built into life are particu-
larly worthy of praise, seem far more concerned about any diminishing of thisredlity than they
are about the presence and/or impact of the power of miraculousinterventionsin aspiritua
dimension. Andrew Murray’sinsghtsinto Jesus' teaching about an interdependent lifewith
God, open up the spiritua dimension of lifefor them, while acknowledging the critical role
that astrong, mature, and independent will playsin ahedthy interdependent life with God.
This group becomes quite uneasy when the role of the human will, the power whichis built
into the universe, and the resources at our disposal are underplayed at any time. What Murray
issaying to thisgroup isthat God expects human beingsto bring to the equation their active
and willing participation (freely given), and al the power and resources at their disposal.
However, he aso draws attention to the fact that God never intended peopleto live afull and
abundant life smply by splashing about in the shallows of the amount of power, resource, and
wisdom that he built into creation in the beginning, magnificent asthosethingsare. The
implication of Andrew Murray’sinsghtsinto Jesus teaching on an interdependent lifewith
God isthat the power, resource, and freewill which God built into the universe at the time of
creation was donein order to facilitate and enable an “abundant” interdependent life with him,
should we so choose, and an “ acceptable’ independent life without him, should we choose

thet.



That Dismantling of the United Church of Canada?

One of the problems with taking twenty-six years to come up with a pioneered para-
digm, isthat the zeitgeist train has moved on down the tracks one or two stations. The spirit
of the timesisno longer focused on church renewal, but has long since moved on to issues of
relationship and human sexuality, and even now may be moving on to anew station, perhaps
related to theissues surrounding globalization. The danger of bringing insights such asthose
of Andrew Murray into the discussion once the zeitgeist train has moved off to anew station,
isthat the workers, such as mysdlf, who do the long-term work on the complex issues of an
older zeitgeist, can find themseal vesinadvertently addressing their contributionsto achurch
and world which no longer exist. Theworld moveson.

However, as noted earlier, resolutions of complex problems centrd to any zeitgelst
usualy have along-term applicability to those working on a subsequent zeitgeist and/or living
inanew world-space. Hirschman'singghts, which arose from hisreflections upon issues
centrd to that zeitgeist in which The Second World War was the focus, are hugely beneficial
to those of usworking on the later zeitgeists of ingtitutional church renewal, issues of relation-
ship and human sexuality, and now, globalization. Andrew Murray’sinsightsinto Jesus
teaching about an interactive life with God rather than aactive or passivelifeinrelation to
him have huge implications not only for the renewal of the institutional church, but also for
those working on the zeitgeists which precede and succeed it.

The United Church of Canadamay well have been merely aloosefederation of libera
and conservative churches and/or liberal and conservative Christians, assembled along the
diagonal line on the angle diagram (Figure 9). They may never havetruly melded into anew

entity, and the dismantling of that reality may be what in fact we are withessing today aswe
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see that ingtitution separate out into its constituent parts. However, | believe that some of us
who grew up within that institutional milieu came away with an appreciation of the blessings
of both groups' perspectives. | believethat further study of the nature of this uniquely Cana-
dian phenomenon would prove useful in addressing the complex issues surrounding relation-

ships between those holding liberal and conservativelifeviews.
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Figure 11. The United Church of Canada as aloose federation of churches,
now splitting off into its constituent parts.

Whether or not such studies are carried out, | believe, inthelight of thisinvestigation,
that Andrew Murray’sinsightsinto Jesus teaching about interdependent life with God, merits
cong deration within the Protestant Church of the Canadian prairies, asapossible way of
bridging theliberal conservative dichotomy within and between those religious perspectives.

Resolving that dichotomy, or at |east reducing the negative tension which surroundsit, could
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help to renew the Protestant Christian Church on the Prairies, thereby enabling it to animate

the communities of whichitispart.

B. Economic Development

Wish List Tool Development
Joan Fitzgerald (1993 pp.128-129) addressesthe critical role played by educationin

economic development, and the need to match skillswith jobs. | believe that the research
findings from the study, establishing that in the biblical narrative, Jesus was encouraging an
interactive relationship between people and God, provides the basisfor the continued develop-
ment of an excellent academic advising and career counselling tool of the next few years. As
thistool isdeveloped, | believethat its utility in both educationd settings and on thefield and
community development settingswill increase. Any new toolswhich prove effectivein the
long runintermsof helping peopleto select appropriate career tracksearly in life, or helping
them get back on track when they fail or are forced into unemployment in our globalized
economy, areall to the good in our resource-strapped rural economy.

It waswith increasing uneasethat | continued to use the Wish List instrument oncel
became aware of the problems people were having in the later stages of itsuse. At thefirst
and second levels, theinstrument was serving a purpose as an excellent tool to hel p students
articulate their primary life concerns, and to connect these concernsto the academic advising
and career counsalling needs with which such students approached mefor assistance. Further,
theinstrument was of great use at itsthird level, asameans of opening up to studentsthe

clamsof avariety of faith groupsthat thereisavertica dimensionto life, whichisavailable



to human beings, providing for usresources, power, and direction to assist usin our life
journey. However, the problem which many students subsequently expressed of the frustra-
tion of “flip-flopping” between “taking hold” of their life (articulated during level one and two
of theinstrument) and “letting go” of their lifeand “letting God” provide the ass stance they

needed (articulated during level three of the instrument), became of increasing concern to me.

| had no problem leaving students at the end of level one and two of the instru-
ment, knowing full well that many of them would experience a problem, quite likely
within the following two years, when they found that they lacked the power and resource
necessary to carry out their dream so well articulated in level one and two. | had no
problem with this because level one and two helped them to get moving in life again;
because they were not ready to hear about resources which they still felt they had in
sufficient supply; and because | knew that there was still the third level of the instrument
to introduce them to, if and when they should return for further assistance. | found it
interesting to note how Jesus constantly used asimilar approach, taking people at the
stage of life they were at, and moving them one step further along the road, rather than
feeling that he had to take them the whole distance at onetime. It wasinteresting to
notice during the exploration of the text how Jesus seemed to accelerate this growth
process by giving people assignments which were tailor-made to their situation, but
virtually impossibleto carry out.

However, | was experiencing difficulty using the instrument with people at the
third level, knowing that there was a blockage which many other people were aready
experiencing, for which | had no ready answer with which to assist them as and when
they returned. | found the positive outcome of all four research questions assuring,
because to meit substantiated Andrew Murray’s assumption that Jesus was already well
aware of the problem people face at the end of “level three”, and had a solution for it.

Andrew Murray’sinsights draw attention to the interactive nature of the relationship

116



between Jesus and the Father in his own life, and the potential of their being such a
relationship between all other people and God aswell. It istheinteractive nature of this
relationship, rather than an active or apassive one, which isthe significant contribution
which Andrew Murray’s insights bring to this problem. The practical nature of the two
statements of Jesus, which Andrew Murray focuses upon, isdoubly helpful in terms of
building afourth level onthe Wish List tool. Such practical Biblical instruction should
facilitate the addition of afourth level to the model.

Andrew Murray’s bridge piece being sustained by this hermeneutical text analysis,
allows meto use the angle diagram model freely. | am now aware that the Wish List tool
can be developed in such away that it can continue to facilitate conversations with
students facing the fourth level problem. A fourth level can be developed in such away
that the focus of responsibility for their exploring aresolution to the issue remains firmly
on the students’ shoulders. A key challenge in academic advising and career counselling
isto provide sufficient information to open up new areas for studentsto explore, while at

the same time encouraging students to do the actual exploration themselves.

It isdsointeresting to notice that both of Andrew Murray’ sinsghts emerge from
eventswhich took placein thelast days Jesus ministry, after hishaving spent two and one-
half yearsin close company with hisdisciples. Thismay well indicate that the problem
encountered at the end of level three of the Wish List instrument, may well be aproblem
commonly encountered later onin our maturation process. Stephen Covey comments, that in
his experience, interdependence with other human beingsis a stage of development which
occurs after people move through stages of dependence and independence (Covey 1989

pp.185-203). The same may hold true with our interdependent rel ationship with God.
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A Tool for Discussion Of Interdependence And Interaction Elsewhere

The concept of interactivity, to which Andrew Murray’singghts draw attention, was
configured on the angle diagram in relation to the diagond trgjectory. Even though this
modeling of interactivity was created in order to facilitate adiscussion of therelationship
between people and God rather than amongst people, it may well be that asimilar model
might be adapted to facilitate discussion in other polarized situations. Perhaps the door into
discussions of interactivity of any sort might be the smple shifting of modelsfromaline
graph to an angle diagram. It isinteresting to note the use of asmilar model on the Libertarian
web site (The Advocatesfor Sdf-Government 2004), but their additiona rotation of the model
inorder to maintain the left-right-right political spectrum of aline graph, which they find
useful. Having thisrotation moves away from an interactive resolution. With Andrew
Murray’sinsghts being sustained by thetext, | find it easier to explore such model transfer-
ence, when | know that the model, at least in this circumstance, now represents aresolved

problem rather than an unresolved one.

C. BusinessDevelopment

Perhapsthe greatest practical significance of the findings of thisresearch project are
found in the area of business development. Andrew Murray’sinsightsinto Jesus' teaching
about the possibility of an interactive relationship between God and people, rather than either
an active or passive relationship reframesthe issue of how we take our Chrigtian faith out of

the doors of the church on Sunday and apply it from Monday to Saturday.
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When | entered the Magter of Rural Devel opment program, | had just cometo the
realization that the picture of normal Christian life which Jesuswas holding out to usin the
world of business and finance, was not that of either/or, but rather both/and. The picture
whichisusually presented to usin our society, isthat we can go into the businessworld and
have either success/prosperity or we can have righteousness but we can not have both. What |
have cometo redizeisthat Christ was saying that God wants us to have success/prosperity
with righteousness. When placed on the angle diagram, success and prosperity would lie
along the horizontal axisreflecting our capacity to take hold of lifeand rise up to its chal-
lenges. Righteousnesswould lie along the vertical axis, reflecting our growth in spiritual
terms. What Andrew Murray opensup isapair of Jesus teachingswhich provide an on-ramp
to thediagond trgectory of success/prosperity with righteousness. Such atrgectory ismade

possible for us as human beings aswe moveinto an interactive relationship with God.

In practical terms, what Andrew Murray drawsto our attention, is Jesus statement to

those of uswho work in the businessworld,

[ | “What do you will that | do for you?’ and
[ | “Whatsoever you cometo believe, whilein prayer, that you have received,

ask for it/ accept delivery of it, and it will betoyou”.

| find these two statements challenging when viewed in the context of the diagonal
trgjectory. God offersto enter into an interactive relationship with usin such away that his
power, hisresources, and his guidance interface with the power, and resources, and freewill

which he built into the universe. This application of an interactive relationship with God in the
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businessworld isamost intriguing concept, which invites further exploration. With the
current catastrophic failure rate for new business start-ups (Gerber 1986 pp.1-2), Andrew
Murray’s observation about Jesus wishing to interface our power, our resources, and our
freewill with the power resources and guidance of God, makesfor a stimulating new approach
to small business development in the rura community. With the results of thisresearch
indicating astrong hiblical basefor Andrew Murray’sinsght, and thetwo very practica steps
to moving into such an interdependent relationship with God being articulated, | believe that
the way isnow made clear to pursuethisline of thinking in the future.

Persondly, having crossed many bordersin my life, my own approach to thisresearch
will likely beto tuck it away in my pocket, and rejoin the community asthey move along from
Alphato Omega. For meitissufficient to be aware of the results of thisresearch, as| find it
frees me up to operatein the here and now. | operatein all three areas of community, eco-
nomic, and business development in my dealing with individuals. Thisresearch and itsresults
have dready proved to be extremely useful in enriching the contribution | am ableto make

each day, and | trust that they will continueto do so.
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